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FOREWORD

The roles of religion in society and world affairs have changed dra-
matically in the part thirty years. The ways that scholars under-
stand those roles is also being transformed. These two processes of
change interact and reflect the new and emerging dimensions of
religious life on a global scale at the end of the twentieth century.
In the 19gos it is important to be aware of these processes of change,
and the reprinting of Richard P. Mitchell’s The Society of Muslim
Brothers provides an appropriate occasion to look at both the changing
roles of religion, as reflected in the history of the Muslim Brother-
hood, and the challenges posed by those changes for scholars trying
to understand contemporary religious life. Important aspects of the
general issues of scholarship relating to religious movements can be
highlighted and better understood by reference to the analysis pre-
sented in Mitchell’s book.

The most direct challenge to scholars is explaining and analyzing
the resurgence in the late twentieth century of religion, especxally
in a form that is often called “fundamentalist.” This resurgence is
not confined to a single major tradition of world religion but is, in
many ways, a complex global set of phenomena.’ Most studies of
“fundamentalist” groups in Muslim societies that were done in the
1950s and 1gb6os, before this resurgence, now seem out of date and
their basic analytical and methodological assumptions antiquated.
However, a few major works from that period continue to be used
and are an important part of the current literature in the field. This
seminal study of the Muslim Brotherhood in Egypt by Richard P.
Mitchell, published in 1969, is an important example of such stud-
ies with continuing validity and utility. In the 1ggos, it continues
to be cited as “the best history of the Muslim Brothers” in the era
from the establishment of the organization in 1928 until its
suppression by Gamal Abd al-Nasir in the mid-r1g50s.*
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Scholarship in the 1950s and 196os was undertaken within the
framework of distinctive modern worldviews. Many aspects of these
scholarly perspectives made it difficult for scholars to understand
or even perceive the global resurgence of religion in a “fundamen-
talist” form. Some of these problems are not just simply minor
methodological ones but reflect deeply held assumptions about the
nature of modernity, and they continue to be a part of the scholarly
scene in the 19gos.

One important dimension of this analytical perspective 1s a sense
of tension or contradiction between modernity and religion. This
takes many forms in different times and places, involving apparent
conflicts between science versus religion, rationality versus faith,
and the emerging modern industrial social order versus “tradi-
tional” society. While many scholars in the 196os would have dis-
agreed with Arnold Toynbee over many aspects of his view of world
history, few would have disagreed with his statement in 1968 that
“all current religions—whether tribe-bound or missionary or ‘lower’
or ‘higher—have been losing their hold on the hearts and con-
sciences and minds of their former adherents.” Toynbee set the
beginning of this rejection of “traditional religion” in 17th-century
Western Europe, and he noted that “one of the modern Western
cultural influences that 1s making itself felt in the non-Western so-
cieties today [1968] is the modern Western attitude toward rehglon

. [and] all the non-Western religions . . . are now experiencing
the same crisis of faith and allegiance that the Western Christian
churches had begun to experience before the close of the 17th cen-
tury.”3 In intellectual terms, there was a general sense that as “mo-
dernity takes hold . . . social institutions and popular attitudes often
seem to become more of a threat to, than a sustaining force for,
religious belief.”+

In the analyses of the modernization of Third World or “devel-
oping” areas during the 1950s and 196os, it was argued that “wher-
ever the modernization process has had an impact, it has con-
tributed to secularization, both social and political,”s and
secularization was seen as a reduction of the significance of religion.
A widely quoted study of the “modernizing of the Middle East” by
Daniel Lerner, published in 1958, gave concrete specifics of the
declining role of religion as people became more “modern” and less
“traditional.” This was part of specific developments as well, with
Lerner noting, when discussing Egypt, for example, that the “fa-
miliar process of secularization accompanies urbanization in Egypt
as elsewhere.”®

In this context, the influence of religion was a measure of the
degree of modernization and development. There was a continuing
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assumption that religion would play an important role in “transi-
tional” developments but that, especially in the political realm, the
“general forces of secularization of culture and society” would re-
duce the “effectiveness” of religion.” These analytical positions were
confirmed by examination of the most important developments in
societies around the world. Specifically, in Middle Eastern and
Muslim societies, secularist forces were clearly both dominant and
the most successful.

The Egyptian context in which the Muslim Brotherhood devel-
oped reflected the validity of the analysis that tied growing modern-
ization with increasing secularization of the social and political or-
ders. In broadly political terms, the Egyptian monarchy was
overthrown by a revolutionary military regime, led by Gamal Abd
al-Nasir, which became a model for the radical modernizing alter-
native in the Middle East. More explicitly “religious” alternatives
for political leadership, like the Muslim Brotherhood, lost power
and visibility in the 1950s and 1960s. At the end of the 1940s the
Muslim Brotherhood had been an important political force, but it
lost in the power struggles with Abd al-Nasir. The organization
known to Mitchell through his research was suppressed in 1954 and
its leaders jailed or executed. The leading Brotherhood writer after
the suppression, Sayyid Qutb, was executed 1n 1966 and there was
little if any popular outcry.

Mitchell’s own research experience brought him into close con-
tact with these developments. In 1951-1952, he was among the
first Fulbright scholars to go to Egypt and he observed the end of
the Old Regime directly, viewing the dramatic burning of Cairo in
January 1952, for example, from the vantage point of the Garden
City House, a rooming house not far from some of the areas burned.
His direct research for the book was done in Egypt in 1953-1956,
the time of the highest level of conflict between the Brotherhood
and the emerging revolutionary regime. He also was in the United
States Foreign Service briefly, serving a short tour in pre-revolu-
tionary Yemen (1960) and in Kuwait (1960—~1962) just after its for-
mal independence. These experiences gave him a strong sense of
the persuasive power of secular nationalism and the weaknesses of
the “traditional” institutions. The contrast between Egypt under
Abd al-Nasir and Yemen under the old Imam was a stark one,
emphasizing the secularizing nature of the processes of moderniza-
tion and development.

Writing in the 1960s on the basis of this experience and the an-
alytical assumptions of the time, Mitchell concluded that the al-
leged Brotherhood conspiracy of 1965, which was severely sup-
pressed by the revolutionary regime, was nothing more than “the



X Foreword

predictable eruption of the continuing tension caused by an ever-
dwindling activist fringe of individuals dedicated to an increasingly
less relevant Muslim ‘position’ about society; and of professional
malcontents,” and he concluded that “the essentially secular reform
nationalism now [1968] 1n vogue in the Arab world will continue
to operate to end the earlier appeal of this organization.” In this,
he noted that he was in agreement with'other prominent scholars
at the time, like Manfred Holpern, who concluded in 1963: “When
traditional Islam reacts by transforming itself into a religio-political
totalitarian party [like the Muslim Brotherhood], it can safely be
challenged as a novel ideology rather than as a hallowed way of life.
There will still be battles, but this particular war is over in the
great majority of Middle Eastern states.”®

It is important to emphasize that in the 1960s, these conclusions
were 1n accord with observable political and social realities. In the
following two decades, however, the situation changed dramati-
cally, with the revival of the significance and power of activist Is-
lamic “fundamentalist” individuals and groups and the transforma-
tion of the role of Islam in society. By the early 19gos, a major
scholar could write: “What had previously seemed to be an increas-
ingly marginalized force in Muslim public life reemerged in the
seventies—often dramatically—as a vibrant sociopolitical reality.
Islam’s resurgence in Muslim politics reflected a growing religious
revivalism in both personal and public life that would sweep across
much of the Muslim world.”? It was accurate by the 199os to state
that analysts agreed that “Islamic activism will be a major feature
of regional politics into the twenty-first century.” '

The Muslim Brotherhood in Egypt represents an interesting and
important dimension in the history of this broader resurgence. In
the period covered by Mitchell’s study, the Brotherhood repre-
sented the only significant movement or major visible tendency of
Islamic “fundamentalism” in Egypt. But the decades following the
period covered by Michell saw a number of significant changes.
Abd al-Nasir’s policies of suppression destroyed the public appa-
ratus of the organization and fundamentalists lost their institutional
core. The most active were 1n prisons and gradually coalesced into
a number of small militant groups. These militants were often more
actively inspired by the writings of Sayyid Qutb, the leading Broth-
erhood writer of the 1950s and 196os who was executed in 1966,
than by the writings of Hasan al-Banna, the founder of the Broth-
erhood, or of Hasan Hudaybi, al-Banna’s successor as Supreme
Guide. These new groups became the core of the extremist “fun-
damentalist” fringe that emerged during the 1970s."’

At the same time, the Muslim Brotherhood itself also managed
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to reconstitute itself. During the years of the most active suppres-
sion there were a few of the old leadership who were able to main-
tain a support network. Zaynab al-Ghazali, the organizer of the
Muslim Sisterhood, for example, was able to provide support for
some of the imprisoned Brothers and was an important link in dis-
tributing the writings of Sayyid Qutb from prison before his exe-
cution.’? After Abd al-Nasir’s death in 1970 the situation became
less oppressive as Abd al-Nasir’s successor, Anwar al-Sadat, relaxed
the controls over the Brotherhood. They were allowed to publish
their own magazine, al-Da’wah, which expressed the views of the
old leadership of the Brotherhood. From the early 1970s on, this
leadership continued in the traditions of the organization to act within
the limitations of the political system to Islamize the state and so-
ciety through evolutionary means. During the 1970s, there were
thus two different styles of active Islamic advocacy, the extremist
fringes and the more mainstream Brotherhood.

By the 1980s, the mainstream tendencies gained in influence. In
1981, members of one of the extremist groups had murdered Sadat
but the expected “fundamentalist” revolution did not take place.
Instead, a more broadly-based affirmation of Islam on the part of
Egyptians of all classes gave a new mainstream-based popular sup-
port for the Brotherhood and a variety of other Islamically-identi-
fied people and groups. A number of more fundamentalist preach-
ers emerged as popular media stars while Islamic medical clinics
and social welfare organizations flourished. The government ac-
tively suppressed the more violent and extremist fringe groups but
in the early 199os, as economic and social problems mounted, the
extremist groups continued to be a visible force alongside the more
mainstream groups, which came to dominate the professional asso-
ciations and other non-governmental groups. Islam had become the
basis for political discourse for virtually all parts of the political
spectrum, and manifestations of Islamic resurgence were setting the
tone for normal, not just “marginal” societal life."3

There had clearly been a “resurgence of Islam” since the mid-
1950s. One important element in this resurgence in Egypt was the
Muslim Brotherhood, and Mitchell’s book provides a foundation
for understanding the nature of the role of the Muslim Brotherhood
in this resurgence. Ironically, he himself did not forsee this contin-
uing vital role for the Brotherhood because the situation in the 196os
was so dramatically different from what it was to become in the
19QOs.

This situation represents not only a transformation of the condi-
tions of the 1g6os, but also a significant problem for the theories
which had been developed to understand the social and political
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dynamics of change in the modern world. Many of the important
studies written in the 1950s and 196os are now little-cited and this
is related to their identification with specific theories which have
been superseded. They tended to be guided by a model of modern-
1ization and development which conceived of the process as essen-
tially unilinear and leading ultimately to a homogeneous “modern”
end product; modernity was identified with secular structuring of
society. While Mitchell was influenced by this perspective, it was
not the core of his approach to the study of the Muslim Brother-
hood. There were certain crucial value judgments and unconscious
assumptions in the old development model which Mitchell did not
share, and at least some of these assumptions continue to have an
impact on the analysis of movements of contemporary religious re-
surgence in many different regions.

In general terms, the social sciences have had more difficulty in
covering the religious dimensions of contemporary history than in
providing insight into economic processes or concrete socio-politi-
cal developments. Most social scientists themselves accept the as-
sumptions of the secularist worldview and, as a consequence, find
it necessary to “explain” religious belief as a secondary phenome-
non related to “real” motivations involving material gain, class in-
terest, or other non-religious aspects of human experience. This
creates a contradiction. “Few eras have been shaped more pro-
foundly by religious activism than the last fifteen years. But the
presumption of unbelief is so basic to much of modern academe that
it 1s hard for scholars to take religion altogether seriously . . . That
an understanding of economic action is essential for sociologists and
political scientists is all but unquestioned; that religion should be
accorded similar centrality is all but unconsidered.” "

Increasingly in recent years, however, some scholars have be-
come aware of the importance of belief and the possible errors in
analysis created by the “presumption of unbelief.” People’s images
and beliefs create much of the social, cultural, and political realities
in which we live. Nations, for example, are increasingly being
understood as “imagined communities” rather than permanent “ob-
jective” entities.'S In the context of the effective resurgence of re-
ligion at the end of the twentieth century, it is becoming increas-
ingly necessary to recognize that many people actually believe in
their religion and are not simply manipulating religious slogans for
some other purposes. Mitchell was already sensitive to the reality
of the faith of the members of the Brotherhood. In his section on
“ideology” he noted that “in so far as what men believe to be real,
is real, our concern here will be not the validity of these beliefs,
but only the fact of their existence,” and he noted that the major
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appeal of the Brotherhood was “for those whose commitment to the
tradition and religion is still great, but who at the same time are
already effectively touched by the forces of Westernization.”'® There
is little “presumption of unbelief” in Mitchell’s analysis. Speaking
in the early 198os, in the midst of the Islamic resurgence, Mitchell
emphasized both the importance of recognizing belief and the dif-
ficulty for scholars in that recognition when he stated: “For many
Western intellectuals (and some Easterners) to understand that man
may act in the mundane world as though God were alive and well
requires almost a transcendental act of will and thought process
transfer. . . . [The Islamic movement] would not be a serious
movement worthy of our attention were it not, above all, an idea
and a personal commitment honestly felt.” 7 Mitchell’s willingness
to assume the reality of belief may be an important part of the
continuing validity of his analysis in the contemporary era of reli-
gious resurgence.

Another area of difficulty within the social sciences for under-
standing the religious resurgence is the identification of the audi-
ence to which the resurgent religions are appealing. An interesting
analysis of the difficulties of sociologists in understanding the up-
surge of evangelical or fundamentalist Christianity in the United
States identifies some “theoretical barriers” in sociological analyses
of the 1g70s. Early studies which located evangelicalism among the
lower classes and ‘“disinherited” groups provide the basis for a
transformation of empirical generalizations into theoretical con-
structs in which “evangelicalism is perceived as by definition the
religion of the disinherited.”’® The result of this is that “the bias
toward perceiving evangelicalism as a lower-class phenomenon
combined with the middle class identification of sociologists (and
other professionals) at the very least does not make it likely that
they will be attuned to its emergence in their midst.” 9 Similarly,
in the Middle East, there is a tendency for scholars and secular
intellectuals, both foreign and local, to assume that the core of the
fundamentalist movements is in the uneducated lower classes who
could be roused to “fanatic” religious fervor?° and that modern ed-
ucated middle-class professionals would not find fundamentalism
appealing, except for opportunistic reasons. For example, the au-
thor of a widely-read discussion of Middle Eastern politics in the
late 1980s states that those who advocate an increasing role for Is-
lam in politics and society “tend to be traditionally or perhaps hardly
educated, and they include the Sunni Muslim Brothers in Egypt
and Syria, Tunisia and Algeria.”*’

From this perspective, it is difficult for the analysts to explain
the strong appeal of the activist Islamic movements among the



X1v Foreword

modern educated professionals. In Egypt in the 19qos, the Muslim
Brotherhood has become the dominant force in the major profes-
sional associations, controlling the syndicates of doctors, engineers,
pharmacists, dentists, and lawyers. The Muslim Brotherhood vic-
tory in the ruling council elections of the Egyptian Bar Association
in September 1992 was viewed by many as “one of the most signif-
icant political events in a decade.”?* While various Islamic activist
groups have considerable appeal in urban lower-class areas, like the
Imbaba district in Cairo, the dominant character of the Islamically-
active elements in Egyptian society is not that they are illiterate and
poor, even though that is what secular middle-class analysts might
expect.

Mitchell’s study makes it clear that the appeal of the Brotherhood
to modern educated Egyptians 1s not a recent phenomenon. In an
analysis of the people who were involved in arrests and trials in the
late 1940s and early 1950s, Mitchell concludes that rural member-
ship and members from the urban lower classes were seldom more
than “a backdrop for the urban activists who shaped the Society’s
political destiny,” and that the sampling of membership suggests
“urban, middle class, effend: [modern-educated professional usu-
ally in the civil service] predominance among the activist member-
ship.”?3 This basic understanding of the composition of the Broth-
erhood’s membership and its appeal has not been superseded by
current events and developments. Mitchell continues to provide a
basis for understanding the actual dynamics of the Islamic resur-
gence because his study is not tied to some of the common “theo-
retical barriers” found in some analyses of movements of religious
resurgence in the contemporary era.

Analysis in the social sciences of movements of religious resur-
gence faces additional problems with respect to terminology and re-
lated issues of conceptualization. There is a tendency in broader or
comparative studies to use terms which have meanings identified
with specific cases. This provides an effective and usable terminol-
ogy but it has some dangers. Sometimes the result is that the spe-
cific characteristics involved in the term are assumed, by definition,
to be part of the general phenomenon. T'wo of the most frequently
used terms of this type are “conservative” and “fundamentalist.”

R. Stephen Warner found that sociologists of religion tended to
assume that Evangelical Christians in the United States were “con-
servative” by definition. This was the result of transforming the
observation that in the past century specific movements of this type
“have not been particularly oriented to protest or social change”
into the generalization that all such movements in the present and
future would, by their nature, be conservative. This makes it dif-
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ficult for such scholars to recognize social activism among Evangel-
icals.?*

Scholars studying movements of Islamic resurgence sometimes
have this same difficulty. They will use the term “conservative” as
a convenient label for such movements and then assume that the
normal general definition of “conservative” as a “preference for the
old and established in the social and political order rather than the
new and untried”?S is an accurate description of resurgence move-
ments. When it becomes clear that these movements are in strong
opposition to the existing social and political order, such scholars
shift the emphasis to a “preference for the o/d” and see such move-
ments as calling for a restoration of earlier conditions. The “con-
servative” movements are seen as Luddite responses to change or
deeply reactionary, in conformity with the secularist assumptions
about the processes of modernization. Such an approach makes it
virtually impossible to understand the appeal and revolutionary po-
tential of many of the major Islamic resurgence movements. “De-
spite stereotypes of activists as fanatics who wish to retreat to the
past, the vast majority share a common call for the transformation
of society not through a blind return to seventh-century Medina
but a response to the present.”?® The Ayatollah Khomeini in Iran
was in virtually no way a “conservative.” He was actively opposed
to the existing monarchical political order in Iran and proposed a
system of governance which had never existed before within the
Shi’i Islamic world. He was not striving for a return to medieval
Muslim systems or social orders, and interpretations which viewed
him as “conservative” in this way created a conceptual obstacle to
understanding both Khomeini’s significance and his appeal.

Although the Muslim Brotherhood has been called “conserva-
tive” by some analysts over the years, Mitchell understood their
position in a way which went beyond this approach. He recognized
that the goal of the Brotherhood was not conservative in the sense
of attempting either to preserve existing institutions or restore past
conditions. Instead, the Brotherhood aimed at “a total reform of
the political, economic, and social life of the country,” and this
“did not mean the return to a seventh-century Islam or a particular
Muslim polity.”*7 In his analysis of the Muslim Brotherhood,
Mitchell went beyond the “analysis by definition” of Islamic resur-
gence as conservative. Some individuals and groups are actually
conservative; al-Azhar, the great Islamic university in Cairo, for
example, tends to represent a truly conservative position of sup-
porting existing governments regardless of their ideologies and of
opposing advocates of radical and rapid change. However, Mitchell
makes it clear that activist non-liberal religious groups like the Mus-
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lim Brotherhood are not necessarily “conservative” and that the
spectrum 1s more complex than the simple liberal-conservative di-
chotomy frequently implied by the terminology of many analysts.

The term “fundamentalist” is even more complex and controver-
sial than “conservative” when it is used to identify individuals and
groups involved in the Islamic resurgence. The term “fundamen-
talist” initially referred to a specific Christian experience in the United
States but has increasingly been applied to parallel experiences in
other rellglous traditions. However, in any context, it is a term
which carries a variety of negative connotations from the perspec-
tive of secular modernist scholarly analysis. Scholars with this
worldview tend to portray a dramatic conflict “between fundamen-
talist and modern in history, producing a naturalizing narrative of
the progressive spread of modern 1ideas, at times lamentably thwarted
by outbursts of reactive and reactionary fundamentalist fervor.”
The assumption involved in the usage of the term “fundamentalist”
by secularist analysts is a clear contrast between “modern” and
“fundamentalist,” with the fundamentalist representing a negative
tendency going counter to the processes of modernization and ration-
alism and unconsciously viewed by the analyst as a “repugnant cul-
tural other.”?® These problems are clearly visible when scholars
apply the term to Islamic movements and this has lead some to
conclude that “fundamentalism” should not be applied to Islamic
cases because it 1s “too laden with Christian presuppositions and
Western stereotypes.” 3°

“Fundamentalism” has been accepted, however, as a useful term
for comparative study by some people. This involves carefully de-
fining the term as a general mode or style of religious expression
divorced from the particulars of the original usage of the word.3
However, most of the time when the term is used, it involves the
negative connotations of the “cultural other.” The sense of the
“fundamentalist” as an anti-modern “other” on the margins of mod-
ern society limits the utility of the term. The implication is that
the “fundamentalists” are a marginal and relatively unimportant
minority within society, and this conceptualization means that the
term 1s not helpful when applied to groups that are large and in-
creasingly reflect the socio-cultural mainstream of the society.

The Muslim Brotherhood in Egypt in the 1950s and 19g6os was
seen by many as “fundamentalist” in the sense of a marginal, anti-
modern other. One important study, for example, spoke of the “rigid
Islamic fundamentalism” of the Brotherhood as excluding them “from
full participation in the ever expanding opportunities of secular ed-
ucation,” and “their exclusive religious concentration on fundamen-
talist Islam” meant that “they could not hope to attain to a position
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of intellectual leadership in their own country.”3* They were de-
scribed as being so anti-Western and anti-modern that their use of
printing presses and loudspeakers at meetings was seen as a pro-
found dilemma for the movement and the implication was that their
primary mode of defending their faith was “by terrorism and assas-
sination.” 33 Such a portrait makes it difficult to understand how
the Brotherhood could attain the position that it had by the 198os
among the modern educated professionals in Egypt.

Mitchell did not view the Muslim Brotherhood as a marginal,
blindly anti-modern group and avoided using the term “fundamen-
talist” in his book. However by the late 1970s, as scholars became
more aware of the Islamic resurgence, the term became almost un-
avoidable and Mitchell accepted the term as preferable to a number
of constructed labels. However, he noted that there was no real
Arabic equivalent for the term and he emphasized that he used the
term ‘“to suggest . . . a style and, above all, a mood.”3* Within
this perspective on “fundamentalism,” Mitchell argued in a confer-
ence in 1983 that “it 1s most useful to view the Islamic movement
not as a narrow and specific programmatic entity with discrete be-
ginning and ending points, but as a broader endeavor which Mus-
lims are pursuing—a search for authenticity, a search for ‘roots,” so
to speak—as a necessary aspect of contending with the Muslim sit-
uation in the contemporary world.”35 This places Islamic move-
ments at the center of the modern experience of Muslims and not
on the margins as an extremist “other.” As liberal secularist and
radical socialist options failed in countries like Egypt, this analytical
framework provided an effective basis for understanding the re-
emergence of the Muslim Brotherhood and the broader trends of
the Islamic resurgence of the final quarter of the twentieth century.

An additional feature of Mitchell’s study of the Muslim Broth-
erhood 1s that it reflects important developments in the structure of
scholarly study that were occurring in the 1950s and 196os. Among
these changes were the decline of traditional Orientalism and the
rise of Area Studies as ways of studying the Islamic world, as well
as the growing interest among mainstream scholars in the social
sciences in the study of Third World or “underdeveloped” soci-
eties. Although Mitchell did not present formal arguments on
methodology or theory, his work involved specific approaches to
research and the subject matter which have proved on the long run
to be especially effective in understanding the religious resurgence
of the late twentieth century.

Classical Orientalism provided the basis for much of what was
known by Western scholars in the 1950s about the Islamic world.
The subject of this older scholarship was, in the words of a major
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practitioner and critic of Orientalism, Hamilton A. R. Gibb writing
in the 196os, “the study of what is now generally called the ‘great
culture’, the universal norms expressed or predicted in literature,
religion and law, recognised as authoritative and paradigmatic by
all its adherents, but rarely more than loosely approximated in their
local groups.”3® The primary methodology was a close analysis of
texts, usually ones that were seen as culturally canonical, and there
tended to be a lack of awareness of diversity or concrete 1ssues of
modern political and social life.

Scholars increasingly recognized that it was important to have
direct contact with the society being studied and that textual stud-
ies 1n 1solation were not sufficient for understanding the dynamics
of contemporary societies. Many social scientists came to recognize
the importance of the study of countries outside of Europe and
North America and developed a broad range of models and meth-
ods to interpret cspecially the processes of modernization. How-
ever, these approaches sometimes became abstract and ethnocentric
in tone and had little foundation in the distinctive cultural realities
and traditions of the societies being studied. Gibb provided a
trenchant critique of these approaches: “It needs no proof that to
apply the psychology and mechanics of Western political institu-
tions to Arab or Asian situations is pure Walt Disney. The sociol-
ogist whose research begins and ends with a questionnaire and a
statistical computer is not really much more useful, while the lin-
guist who has no interest in the substantive product of the language
that he studies . . . is like a man who can produce and analyse
musical tones but can never hear the music.”37

Area Studies developed to bridge the gap between the text-
oriented Orientalism and ethnocentrically-developed social sci-
ences. Effective language skills and knowledge of the specific cul-
ture and society were to be combined with the analytical skills and
methods of the social sciences disciplines. Mitchell’s book provides
an excellent example of the positive results when the Area Studies
approach is donc well. Mitchell’s analysis is based on a clear study
of the important major texts in the history of the Muslim Brother-
hood, but this is combined with direct contact with members of the
Brotherhood and interaction with them. The portrait of the Broth-
erhood that emerges is not, therefore, simply the product of inter-
preting the text of what someone chose to write about the organi-
zation. Mitchell also did not start with some abstract model which
he then applied to the case of the Brotherhood. Instead, he identi-
fied his approach as “a classically historical one: to attempt to cap-
ture in their deepest possible dimensions a related series of events
and 1deas in a period of time, a historical phenomenon, (a) within
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its own terms and (b) within a structure reflecting my own human-
ist view of man and society.”3

Understanding religious (and other) historical movements and
individuals “within their own terms” emerged as an important as-
pect of analysis in Area Studies and the history of religions during
the 196os. There was a growing awareness of the dangers of impos-
ing Eurocentrically defined conceptualizations on non-European
materials and there was an increasingly globalized audience for the
scholarship. Area Studies scholars not only interacted with people
in the regions of their specialization during the course of research;
they also interacted through having their publications become part
of the intellectual discussions in those regions, as well as in their
own academic communities in Western Europe and North Amer-
ica. Growing numbers of Muslims became part of these scholarly
communities as well. In this context, an analysis that presents a
picture of a religious movement or leader which is not significantly
recognizable by a member of the movement loses a major dimen-
sion of credibility.3® This does not mean that the scholars should
become advocates of the positions being explained, and often they
can be effective critics, but 1t does mean that a significant effort has
to be made to present the experience authentically in its own terms,
whether in agreement or disagreement.

Successful studies have the capacity to become material in the
internal debates of the societies studied as well as in the external
scholarly and policy discussions. In this sense as well, Mitchell’s
book was successful. The book was translated twice into Arabic and
became an important source for information and interpretation in
the Middle East.4° In one edition, an extended introduction was
written by Salah ’Issa from a leftist perspective4' and in the other
edition the introduction was by Salih Abu Ruqayq, reflecting the
views of an older and somewhat conservative member of the Broth-
erhood. In both cases, the authors entered into a real interaction
with Mitchell’s ideas rather than simply seeing the book as an out-
sider’s attempt to reshape Egyptlan history in a foreign mold.

The Brotherhood organization itself responded directly and rel-
atively favorably to the book. In the mid-1g70s, when the Broth-
erhood was permitted to publish a monthly magazine, the book
received prominent coverage in a review article which was con-
tained in two early issues. The reviewer commented on many spe-
cific points, challenging some interpretations and providing differ-
ent data, but the conclusion at the end of the discussion was
“Nevertheless, the monograph of Dr. Mitchell, professor at the
University of Michigan and a former American diplomat who has
served in many Arab countries, contains much information and is
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worthy of much study and consideration.”4* In the 1gqos it contin-
ues to be cited by members of the Brotherhood as a source of in-
formation about the organization’s history.#3

The global resurgence of religion continues to require rethinking
of scholarly approaches and the development of perspectives that
go beyond the theoretical and practical barriers for understanding
religion in the contemporary world. It is important to examine and
utilize those studies that have stood the test of time, continuing to
provide understanding of individuals and movements of religious
resurgence. As a guide to developing effective approaches for study
as well as a source of information about the early history of the
Society of Muslim Brothers in Egypt, this book by Richard P.
Mitchell continues to be “worthy of much study and considera-
tion.”

John O. Voll
University of New Hampshire

NOTES

1. See, for example, the general discussions and specific case studies in
Martin E. Marty and R. Scott Appleby, Fundamentalisms Observed (Chi-
cago: University of Chicago Press, 19g1).

2. Barry Rubin, Islamic Fundamentalism in Egyptian Politics (New York:
St. Martin’s Press, 1990), p. 156. See also the assessment in Yvonne Yaz-
beck Haddad, et al., The Contemporary Islamic Revival, A Critical Survey
and Bibliography (New York: Greenwood Press, 1991), pp. 138-139, and
the continuing references to Mitchell’s book in the annual editions of So-
cial Sciences Citation Index.

3. Arnold Toynbee, “Preface” in John Cogley, Religion in a Secular Age
(New York: Frederick A. Praeger, 1968), p. xvi.

4. John Cogley, Religion in a Secular Age, p. 71.

5. James S. Coleman, “The Political Systems of the Developing Areas,”
in Gabriel A. Almond and James S. Colemen, ed., The Politics of the
Developing Areas (Princeton: Princeton University Press 1960), p. §37.

6. Daniel Lerner, The Passing of Traditional Society: Modernizing the
Middle East (New York: The Free Press, 1958), p. 230.

7. Donald Eugene Smith, Religion, Pohtics, and Social Change in the
Third World (New York: The Free Press, 1971), p. 4.

8. Manfred Halpern, The Politics of Social Change in the Middle East
and North Africa (Princeton: Princeton University Press, 1963), p. 130.

9. John L. Esposito, The Islamic Threat: Myth or Reality? (New York:
Oxford University Press, 1992), pp. 11—12. This important book is essen-
tial reading for all who are interested in the broader issues involved in the
interaction between the personal perspectives of scholars and the analytical
conclusions which they draw regarding Islamic resurgence.



Foreword XX1

10. Robin Wright, “Islam’s New Political Face,” Current History go
(January 1991): 35-36.

11. Helpful discussions of the emergence of these groups can be found
in Gilles Kepel, Muslim Extremism in Egypt, trans. Jon Rothschild
(Berkeley: University of California Press, 1985) and Emmanuel Sivan,
Radical Islam: Medieval Theology and Modern Politics (New Haven, CT':
Yale University Press, 1985).

12. For her own account of this, see Zaynab al-Ghazali, Ayyam min
hayyati (Cairo: Dar al-Sharuq, 1980).

13. For a discussion of the interaction between the developments of the
mainstream and extremist Islamic groups, see John O. Voll, “Fundamen-
talism in the Sunni Arab World: Egypt and the Sudan,” in Marty and
Appleby, Fundamentalisms Observed.

14. Craig Calhoun, “Introduction,” in Comparative Social Research: A
Research Annual, ed. Craig Calhoun, 13 (1991): pp. ix—x. Emphasis added.

15. See, for example, the influential study: Benedict Anderson, Imag-
med Communities: Reflections on the Origin and Spread of Nationalism,
rev. ed. (London: Verso, 1991).

16. Richard P. Mitchell, The Society of the Muslim Brothers (London:
Oxford University Press, 1969), pp. 209 and 331.

17. Richard P. Mitchell, “The Islamic Movement: Its Current Condi-
tion and Future Prospects,” in The Islamic Impulse, edited by Barbara
Freyer Stowasser (London: Croom Helm, 1987), p. 79.

18. R. Stephen Warner, “Theoretical Barriers to the Understanding of
Evangelical Christianity,” Sociological Analysis 40, No. 1 (Spring 1979):

4.

19. Ibid,, 5.

20. See, for example, the comments of “one Egyptian observer” (uni-
dentified) who is reported to have said that the appeal of the popular Egyp-
tian preacher, Shaykh Kishk, “is to the illiterate or semi-literate.” Derek
Hopwood, Egypt, Politics and Society 1945—1981 (London: George Allen
& Unwin, 1982), p. 163.

21. David Pryce-Jones, The Closed Circle: An Interpretation of the Ar-
abs (New York: Harper & Row, 1989), p. 371.

22. Al-Ahram Weekly, 17 September 1992, in Foreign Broadcast Infor-
mation Service, FBIS-NEA-92-184 (22 September 1992), p. 8.

23. Mitchell, Society, p. 329.

24. Warner, “Theoretical Barriers . . . ,” pp. 5~7.

25. Donald Cameron Watt, “Conservatism,” in The Harper Dictionary
of Modern Thought, ed. Alan Bullock and Oliver Stallybrass (New York:
Harper & Row, 1977), p. 132.

26. Esposito, Islamic Threat . . . ? , p. 165.

27. Mitchell, The Society . . . , pp. 260 and 324.

28. Susan Harding, “Representing Fundamentalism: The Problem of
the Repugnant Cultural Other,” Social Research 58, No. 2 (Summer 1991):
374-

29. Ibid., pp. 373-374-
30. Esposito, Islamic Threat .. . ? , p. 8.

31. See, for example, the discussion of the term in Martin E. Marty and



xXXit Foreword

R. Scott Appleby, “Introduction—The Fundamentalism Project: A User’s
Guide,” in Marty and Appleby, Fundamentalisms Observed, pp. vii—xiii.
One concrete example of a way to define “fundamentalism” as a general
style of religious experience can be found in John O. Voll, “The Sudanese
Mahdi: Frontier Fundamentalist,” International Journal of Middle Last
Studies 10, No. 2 (1979).

32. Christina Phelps Harris, Nationalism and Revolution tm Egypt
(Stanford, CA: The Hoover Institution, 1964), pp. 230—231.

33. Ibid., p. 233-234.

34. Mitchell, “The Islamic Movement . . . ,” in The Islamic Impulse,
pp- 79—8o.

35. Ibid., pp. 84-85.

36. Sir Hamilton Gibb, Area Studies Reconsidered (London: Univer-
sity of London, 1963), p. 10.

37. Ibid., pp. 13—14.

38. Mitchell, Soctety, pp. vii—viil.

39. See, for example, the important discussion from the 1950s in Wilfred
Cantwell Smith, “Comparative Religion: Whither—and Why?,” in The
History of Religions, ed. Mircea Eliade and Joseph M. Kitagawa (Chicago:
University of Chicago Press, 1959), pp. 38-44.

40. al-Tkhwan al-Muslimun, trans. Abd al-Salam Radwan, two volumes
(Cairo: Maktabah Madbuli, 1977-1978), and trans. Mahmud Abu Saud
(Kuwait: n.p., 1980).

41. ‘Issa’s introduction was reprinted in a collection of essays: Salah
‘Issa, al-Karithah alati Tuhaddidna (Cairo: Maktabah Madbuli, 1987),
pp. 213—270.

42. [No author listed], “Jama‘ah al-Ikhwan al-Muslimun,” al-Da‘wah
No. 3 (Ramadan 1396/ September 1976), pp. 30—31 and No. 4 (Shawwal
1396/ October 1976), pp. 32—33.

43. It was cited, for example, to show longterm trends in Brotherhood
modes of operation by Dr. Essam al-Erian, who had represented the
Brotherhood in the Egyptian People’s Assembly in the early 1980s. Inter-
view in Cairo, 13 January 1993.



PREFACE

For the third time since its founding in 1928, members of the So-
ciety of the Muslim Brothers in 1966 paid the ultimate price—life
itself—for the ‘right’ to challenge organized authority in Egypt.
Having begun to emerge from incarceration and from the shadows
of Egypt’s polltlcal life by 1964, members of the organization be-
came involved in some kind of conspiracy against the reglme of
President Gamal Abd-al-Nasir. Arrests were made beginning in the
summer of 1965 and for the remainder of the year and through the
first half of 1966; more arrests and trials culminated on 21 August
1966 in the sentencing by the Supreme State Security Court of
seven Brothers to death by hanging and a hundred or so more to
prison terms of varying lengths. On 29 August the death sentences
of four were commuted to life in prison and the remaining three
were hanged. In the absence of adequate source material, and guided
by our own personal knowledge of the difficulties which accompany
research on this movement, we will delay final judgement as to the
meaning of these recent events. However, we do think it possible
to observe briefly and in passing that these recent executions do
not, despite suggestions to the contrary by the Egyptian govern-
ment, signal a general resurrection of the Society of the Muslim
Brothers. Rather, it was the predictable eruption of the continuing
tension caused by an ever-dwindling activist fringe of individuals
dedicated to an increasingly less relevant Muslim ‘position’ about
society; and of professional malcontents. Our feeling, for some time
now shared by others, is that the essentially secular reform nation-

*See esp. M. Halpern, The Politics of Social Change in the Middle Fast and
North Africa (1965), p. 153; and aiso C. P. Harris, Nationalism and Revolution in

Egypt (1964), p- 209.
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alism now in vogue in the Arab world will continue to operate to
end the earlier appeal of this organization.

This study is concerned with that earlier period, from its found-
ing in 1928 through its two major crises of 1948 and 1954. It delves
into the history, organization, and thought of the movement.* The
history of the movement is preceded by a résumé of the life of the
founder, Hasan al-Banna, who early in his youth began a long in-
volvement with organizations concerned with morality and the re-
generation of Islam, and at the same time developed a strong sense
of the practical and applied this to his effectively developing sense
of leadership.

The movement’s humble beginnings among the workers of the
Suez Canal Zone city of Isma‘iliyya are traced through its early
days in Cairo, when the essential framework of its organization was
established, and through World War 11, when its institutions were
perfected and it experienced its first clash with authority. We see
the forces at work in World War II as important elements in the
appearance, in the post-war period, of the Society in the centre of
the Egyptian political arena. That period revealed a fundamental
conflict between the two mass parties of Egypt—the Muslim Broth-
ers and the Wafd—as they contested for political primacy. It also

*We should like to note here that this study is not one of mass movements. It is
the study of one such movement in depth. We have not related it to other mass
movements or informed it by the theoretical literature appearing in ever greater
volume on mass movements and political behaviour in non-Western societies. My
approach is a classically historical one: to attempt to capture in their deepest pos-
sible dimensions a related series of events and ideas in a period of time, a historical
phenomenon, (@) within its own terms and () within a structure reflecting my own
humanist view of man and society and assumptions and hypotheses generated by
the study itself. I hope that colleagues in sister disciplines, trained to view the world
in different ways, will find in this largely empirical study (of which there should be
more) information on which to build meaningful theoretical schemata by which we
may better understand the area.

In my own study, I am in debt to the pioneering work of Husayni, lkhwan (see
Note on abbreviations, p. xix). Another general (ibid.) partisan, and useful work
which has received less recognition is Zaki, Jkhwan. And, of course, it is necessary
to mention the early, important, English-language work of J. Heyworth-Dunne,
Religious and Political Trends in Modern Egypt (1950); the author, as will be noted
later, was a participant in some of the history of the movement and his work must
be considered a primary source. The most recent study directly concerned with the
movement is Harris, Nationalism and Revolution. T'wo other important, interpre-
tative studies of the evolving political systems of Egypt and the Near East, which
examine the Society, are N. Safran, Ligypt 1n Search of Political Community (1961);
and Halpern, Politics of Social Change. Less directly concerned with the Society is
L. Binder, The Ideological Revolution tn the Middle East (1964). Primarily con-
cerned with the religious significance of the movement are W, Cantwell Smith, /s-
lam 1 Modern Flistory (1957); K. Cragg, Counsels in Contemporary Islam (1965);
and the first and yet most important of all, H. A. R. Gibb, Modern Trends in Islam
(1947).
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revealed an initial harmony of purpose (in opposition to the Wafd)
between the Society and the palace, which broke down in the wake
of extensive violence in Egypt between 1946 and 1948 culminating
in the latter year in the murder, by a Brother, of the prime minis-
ter, Nugrashi Pasha, the dissolution of the organization, and the
officially inspired murder of its leader, Banna. We see the violence
of this post-war period as a consequence rather than the cause of
the actual breakdown of parliamentary life in modern Egypt, an era
brought to an end by the revolution of July 1952.

For a short period after its dissolution, the Society remained un-
derground, then emerged with a new leader and, after the 1952
revolution, with an apparently new importance, a fact which de-
rived from a long, clandestine association of some of the officers
with the Society. More apparent than real, happy relations between
the two groups rapidly deteriorated over a period of two years, to
end in the attempted assassination of the then prime minister, Na-
sir, in October 1954. Another dissolution and the hanging of six
Brothers in December 1954 bring our history to its end.

The second and third parts of the study deal respectively with
the structure of the Society and with its ideas and its plans for
bringing about a truly Islamic order. In our conclusion, we attempt
to assess the Society in the light of Egypt’s recent political history3
and of Islamic modernism.* We note and emphasize two points:
first, much of the political violence with which the organization was
justly charged was a consequence of a widely shared sense of polit-
ical, economic, and social frustration which in turn was a result of
a paralysis of the political process and the general evolution of Egypt’s
economic and social development and the international frustrations
bred by Egypt’s dispute with Britain and by the Palestine question.
Secondly, the violence of the Brothers created an intolerable mea-
sure of sectarianism—involving Muslims as well as Jewish and
Christian minorities—generated out of the critical imbalance be-
tween the recognized tradition and the actual condition of Muslim
society, and the militant quality of the teachings by which the So-
ciety hoped to redress this imbalance.$

31t will become readily apparent that we have not challenged much of the ac-
cepted framework of the history of modern Egypt except where it concerns this
movement. My historical study will show its debt to the work of Colombe, Marlowe,
Kirk, Lacouture, Wheelock, Little, and the Egyptian historian, al-Rafi'i. Because
this is not a general history of modern Egypt, I have not made it a point to display
in these pages my bibliographical knowledge of that history.

+Similarly, I have not attempted to re-do, or even to summarize, the work so ably
done on this subject by Gibb, Smith, Cragg, Adams, Hourani, Gardet, Anawati,
Jomier, and Jamal Ahmed, among others,

51 am indebted to Professor Manfred Halpern for helping to clarify my thinking
on this question of violence.
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As a result of the Society’s political commitment, its place in the
movement of Islamic modernism lacks clarity. Although sharing in
some areas the relatively catholic Muhammad ‘Abduh tradition, the
Society also reflected the progressive change in the character of that
movement to more rigidity and thus intolerance. Yet, we conclude,
that the movement, although conservative in spirit and quantitative
membership, attracted as activists largely lay and urban people, most
of whom in varying degrees had already accepted the premises of
modernization. That so many of these were men with no stake in
an ever-increasingly secular society, over which they had no con-
trol, created the turbulence and image of radicalism which charac-
terized the movement of the Brothers.

This study was originally prepared as a Ph.D. thesis submitted
to Princeton University in 1960. The decision to undertake the study
of the Society of the Muslim Brothers was made in the spring of
1952 following a few months’ observation of the political life of
prerevolutionary Egypt—the Egypt which had abrogated her treaty
of alliance with England and was attempting, once again, by diplo-
macy and violence to resolve the question of her ultimate relation-
ship with that nation. The actual research in the field began in July
1953 and ended in April 1955. The research was sporadically cur-
tailed, often enriched, and always complicated by the growing pains
of a revolutionary government, tensions between this military gov-
ernment and the Society of the Muslim Brothers, a cleavage within
the Society itself, two official dissolutions of the Society, a struggle
for power within the government in which the Society became in-
volved, a near assassination of Nasir, at that time Prime Minister
and, subsequently, six hangings and hundreds of incarcerations.
The objective course and circumstances of this research were never
easy and were further complicated because the study concerned a
movement whose historic unfolding has been accompanied by an
inordinate measure of both positive and negative hysteria which I
have tried, probably unsuccessfully, to dispel.

In this revision I have not attempted, as noted, to update the
work to the events of 1965—6. I have taken the liberty to delete and
summarize some material and much documentation which seemed
necessary at the time of the original writing. And I have not felt it
necesary, in either the bibliography or text and notes, to refer to
the increasingly voluminous literature on modern Egypt which has
appeared since this study was written, except where my subject was
central to the analysis of modern Egypt or where new information
became available. In this respect, the study as originally conceived
was never intended to be more than a small aspect of the history of
modern Egypt.
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My gratitude is great to many people and institutions. The Ful-
bright Foundation made possible my first visit to Egypt. The Ford
Foundation generously supported the research and special thanks
go to Mr Cleon O. Swayzee and his staff. Mr. John Marshall of the
Rockefeller Foundation helped to support the initial writing of the
study. Princeton University’s Department of Oriental Languages
and Literature generously supported my graduate education in gen-
eral and the completion of this study in particular. I record the
following names only because they were most directly involved:
Professor T. Cuyler Young who encouraged me on; and R. Bayly
Winder who read the study as it was written.

My thanks to friends and colleagues are many but I single out
only a few. ‘Chris’ Carson, now of AID, will recognize many hours
of debate concerning the meaning of this movement and the ‘facts’
about it. So, too, will William R. Brown now also of AID. Profes-
sor William D. Schorger of The University of Michigan Centre for
Near Eastern and North African Studies made possible the oppor-
tunity to re-think and re-write the study. In appreciation I have
given to the Centre at Michigan, to be held in a special research
collection, all the material I collected while in the field. I think it
to be the most complete collection extant.

Many of my graduate students were of assistance. Ahmad Joudah
helped during the research in Cairo with translations and discus-
sions about the meaning of events. He also, along with Charles
D. Smith, Jr, read the completed text, checked references, and
made valuable comments. James Jankowski, now teaching at the
University of Colorado, did the same. Leland L. Bowie, Patricia
Fincher, and Paula Ajay did the typing and proofing of this manu-
script.

My thanks are also due to Miss Katharine Duff, who edited the
book for press and to Mr R. E. Thompson, who made the Index.

For the end I have reserved the most important acknowledge-
ments. To the scores of Egyptians, Muslim Brothers, and others,
who welcomed and talked to me (or were hostile), from whom I
learned much, my thanks are without limit. To my family, who
suffered through it all, mere words would be meaningless.

June 1968 R. P. M.
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NOTE ON ABBREVIATIONS AND
TRANSLITERATION

On the assumption that the subject of this study has had its mo-
ment in history, and that for very few of its leaders will historians
reserve a place larger than a footnote, if that, we have decided to
dispense with the paraphernalia of orientalist scholarship—the dia-
critical marks—in our text. Without meaning to denigrate the hu-
man beings in this story, we believe simply that the ephemera and
trivia which constitute the bulk of our sources do not warrant the
massively time-consuming and heart-breaking (for authors, typists,
printers, and proof-readers) demonstration of transliteration erudi-
tion so much now the vogue. While applauding the development of
a more commonly accepted ‘source language’, we feel that for this
unorthodox study in contemporary history, some more unorthodox
manner of handling documentation is justified. Thus, we have
dropped most of the diacritical marks from the text, dropped the
use of the definite article before names and places except where the
full name is used or grammatical construction requires it, and fol-
lowed the popular rather than correct spelling, in most instances,
for well-known places and names. Similarly, the sources most often
used in the study have been listed below in the abbreviated form
in which they appear in the footnotes, again, to ease the mechanical
aspect of the study. For Arabic magazines, newspapers, and pam-
phlets, a key letter has been used to precede an alphabetically ab-
breviated title: ‘M’ for mayalla; ‘]’ for jarida; ‘R’ for risala. Like-
wise, references to the works most used are either alphabetically
abbreviated after the author’s name or in shortened title. While they
have been simplified in the text, full and completely transliterated
references are available either in this introductory explanation or in
the Bibliography. Our style of transliteration will be obvious to those
who know Arabic and irrelevant to those who do not.
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Note on Abbreviations and Transliteration

1. ARABIC NEWSPAPERS

A
JAK
JAY
JIM
JF
IM
JSU

FWM

al-Ahram

al-Akhbar

Akhbar al-Yawm
al-Tkhwan al-Muslimin
al-Jumhuariyya
al-Misri

Sawt al-Umma
al-Wafd al-Misri

2. ARABIC MAGAZINES AND PERIODICALS

MAI
MAS
MDA
MIDHM
MIM
MIT
MjJ
MMB
MMN
MMR
MR
MRY
MS
MTH
MTR

Akhir Lahza

Akhir Sa‘a

al-Da’wa

al-Idha‘a al-Misriyya
al-Tkhwan al-Muslimun
al-Ithnayn

al-#il al-fJadid
al-Mabahith
al-Muslimun
al-Musawwar
al-Risala

Ruz al-Yusuf
al-Shihab

al-Thawra

al-Tahrir

3. WESTERN MAGAZINES AND PERIODICALS

AA
coc
MEA
MEF

MW

L’Afrique et I’Aste

Cahiers de I’Orient contemporain
Middle East Affairs

Middle East Journal

The Mushim World



Note on Abbreviations and Transliteration

XX X111

4. ‘OFFICIAL’ RASA’IL AND PUBLICATIONS

RA
RBAWY
RD
RDFTY
RIJA
RIMTRQ

Ry

RM
RMAUK
RMBBM

RMFDNI

RMI
RMKH
RNJM
RNUNA

RNURT
RS
RTH

RD
RIASSN
RNN
RTI
RUIM

Barnamay

al-Bayan

al-Anashid.

Bayn al-ams wa’l-yawm.

Dustuaruna.

Da'watuna fi tawr jadid.

al-‘Ibada—jawharuha wa-afaquha.

al-Tkhwan al-Mushmun taht rayat
al-Qu’ran.

al-fihad.

al-Muhammadiyya.

Min adab al-usra wa’l-katiba.

al-Mar’a bayn al-bayt
mujtama’.

Mushkilatuna fi daw’ al-mizam al-
Islami.

al-Mujtama’ al-Islamu.

al-Mu’tamar al-khamis.

Nahw jil Mushim.

Nizam al-usar nash’atuha wa-ah-
dafuha.

Nigam al-usar wa-risalat al-ta’alim.

lla al-shabab.

al-Rasa’il al-thalath (including the
three following):*

Da‘watuna.

lla ayy shay’ nad'u al-nas.

Nahw al-nur

al-Tashri® al-Islami.

al-Risala al-ula I’'l-Akhawat al-
Muslimat.

Barnamaj thaqadfi mihani I'l-mu-
darrisin.

al-Bayan alladhi agarrathu al-hay’a
al-tasisiyya  I’l-ITkhwan  al-
Muslimin. fi Ijtima'iha ghayr al-
‘adi al-mun‘aqid bi'l-Markaz al-

wa’l-

*Cited as RTH: D, RTH: IASSN, and RTH: NN.
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LANR

LD

1.DQI

Manhay al jum’'a

Manhaj al-usar

on

Note on Abbreviations and Transliteration

‘Amm fi yawm al-jum‘a 1o dhu
al-qida 1371 (1 August 1952).

al-La’tha al-Amma I’ l-nashat al-ri-
yadi.

al-La’tha al-dakhiliyya al-"Amma
ICl-Tkhwan al-Muslimin

al-La’tha al-dakhiliyva li-gism al-it-
tisal.

al-Manhaj al-dirasi  al-Islami  1i-
madrasat al-yjum‘a.

al-Manhaj al-dirast al-Islami li-Ikh-
wan al-usar.

Qaniin al-nizam al-asasi li-hav’at al-
Ikhwan al-Muslimin al-"Amma.

5. WORKS IN ARABIC BY MUSLIM BROTHERS?

‘Assal, BKA

‘Awda, IBFAWAU

_IWAQ
—IWAS

— MWHII
—TYIMOW

Banna, MISI

—1TTWMI

Bahi, 7AM

Fathi al-"Assal. Hasan al-Banna’
kama'araftuhu. 1953.

‘Abd al-Qadir ‘Awda. al-Islam bayn
Jahl abnd’thi wa-wz “ulama’ihi.
1952.

—al-Islam wa-awdauna al-gani-
niyya. 1951.

—al-Islam wa-awdda'una al-siya-
s1yya. 1951.

—al-Mal wa’l-hukm fi’l-Islam. 1951.

—al-Tashri* al-nna’t  al-Islami
muqaranan bvl-ganun al-wad'i.
1949. 3 vols.

‘Abd al-Basit al-Banna’. Mata . .
tla . . . shahid al-Islam. [c.
1953].

—Taj al-Islam wa-malhamat al-
mmam. [c. 1952].

Muh. Labib al-Buhi. al-Ikhwan
ayyam al-mihna [c. 1950—-2].

2Published in Catro unless otherwise stated.
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—IWR
—MSI

Ghazali, FMD
—IIS
IMI

—IMABSR

—IWAI

—MHN

—TFDWH

—TWTBMI

Hayjaji, IMAM
—RILAT
—-RMM

~-RWR
Hamid, QSIHB

Jundi, QDHRTM

Khali, QDIHB

Mudh.

Qutb, AIFI

—al-Iman wa’l-rajul. [c. 1950-1].

—Ma"  shuhada’ al-Tkhwan. |c.
1952—3].

Muh. al-Ghazili. Fi mawkab al-
da‘wa. 1954.

—al-Islam wa’l-istibdad al-siyasi. |c.
1950—1].

—al-Islam wa’l-manahiyy al-ishtira-
kiyya. 1951.

—al-Islam al-muftara ‘alavh bayn
al-shuyu'tyin wa’l-ra’smaliyin.
3rd ed., 1953.

—al-Islam wa’l-awda’
diyya. 3rd ed., 1952.

—Min huna na'lam. 4th ed., 1954.
(Tr. Isma‘il R.Faruqi. Our Be-
ginning in Wisdom. Washing-
ton, 1953.)

—Ta'ammulat fi’l-din wa’l-hayat.
1951.

—al-Ta'assub wa’l-tasamuh bayn
al-Islam wa’l-masihiyya. |c.
1953—4].

Abmad Anis al-Hapaji. al-Imam.
1950—2. 2 vols.

~al-Rajul alladhi ash®al al-thawra.
1952.

—~Risala min al-mirvikh. n.d.

—Ruh wa-rayhan. 1946.

—Fathi ‘Abd al-Hamid. Qadiyat al
shahid Hasan al-Banna’. 1954.

Anwar al-Jundi. Qa’id al-da‘wa:
hayat raju wa-taritkh madrasa.
1946.

‘Abd al-Khabir al-Khali. Qa’id al-
da'wa al-Islamiyya Hasan al-
Banna’. 1952.

Hasan al-Banna’. Mudhakkarat al-
da'wa wa’l-da‘iya. [c. 1951].

Sayyid  Qutb, al-‘Adalat al-

al-iqtisa-



XXXV1 Note on Abbreviations and Transliteration

—DI
—MIWR

—SAWI
Ramadin, FAAI

—MT
Samman, IM

Sharif, IMFHF

ytima‘tyya fi'l-Islam. 3rd ed.,
n.d. (Tr. John B. Hardie. So-
cial Justice in Islam. Washing-
ton, 1955.)

—Dirasat Islamiyya. 1953.

—Ma‘rakat al-Islam wa’l-
ra’smaliyya. 1952.

—al-Salam al-‘alami wa’l-Islam.
1951.

Sa‘ld Ramadan. Fi afaq al-"alam al-
Islami. [1953—47?].

—Ma’alim al-tariq. Damascus, 1955.

Muh. ‘Abd Allah al-Samman. al-Is-
lam al-musaffa. 1954.

Kamil Isma‘il Sharif. al-Tkhwan al-
Muslimin fi harb Filastin. 2nd

ed. [c. 1952-3].

6. WORKS IN ARABIC BY OTHER WRITERS

Ahmad, Mizan

Ahmad, Nahda

Husayni, Tkhwan

IRHAB

Rafi'i, Thawra

Sadit, Safahdt

Muh. Hasan Ahmad [pseud.]. al-
lkhwan al-Mushmiin  fi'l-Mi-
zan. [c. 1947-8].

Muh. Habib Ahmad. Nahdat al-
shu’ub al-Islamiyya fi'l-"Asr al-
hadith. 1952—3.

Musa Ishaq al-Husayni. al-Tkhwan
al-Muslhmun: kubra al-harakat
al-Islamiyya al-haditha. 1st ed.,
Beirut, 1952. (Tr. John F.
Brown et al. The Moslem
Brethren. Beirut, 1956.)

[RCC}. al-Tkhwan  wa’l-irhab.
[1955].

‘Abd al-Rahman al-Rafi'i. Fi ‘gab al-
thawra al-Misriyya. 1947-51.
3 vols.

Anwar al-Sadit. Safahat majhula.
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1954. (Eng. ed. Revolt on the
Nile. New York, 1957.)

Zaki, ITkhwan Muh. Shawqi Zaki. al-Ikhwan al-
Muslimun wa’l-mujtama’  al-
Misri. 1954.

-. DOCUMENTS

Oadiyat al-jib al-Hukm fi qadiyat al-niyaba al-
‘Umamiyya, raqm 2294, 1950,
al-Khassa b-qadiyat sayyarat al-
jib al-sadir fi 18 Maris 1951.

Qadiyat Majlis al-Dawla. Majlis al-Dawla, al-qadiyya ragm

190, sana ‘Q’, Da’'irat Wagqfal-
Tanfidh b-riyasat hadrat sahib
al-‘izza Muhammad Sami Ma-
zin.

Qadryat al-Nugrashi al-Hukm fi qadiyat al-jinayya al-"As-
kariyya, aqm 5 “Abidin, 1949,
al-khassab-maqtal  al-maghfar
lahu dawlat Mahmad Fahmi al-
Nugqrashi Basha, al-sadir fi 13
Uktiqar 1949.

[The following items are not properly documents, because they are
partisan publications, but despite their editorialized context they
do contain parts of the above and other legal proceedings in
which the Brothers were involved.]

Aqwal wa-ta'dhib Dar al-Fikr al-Islami. Qadaya al-
Ikhwan: Qadiyat sayyarat al-jib;
aqwal kibar al-shuhad waha-
wadith al-ta‘dhib. [c. 1951].

Haythiyat wa-hukm Dar-al-Fikr al-Islami. Qadaya al-
Tkhwan: Qadiyat sayyarat al-jib;
al-haythiyat wa-nass al-hukm.
[c. 1951].

Kira, Mahkama Kamal Kira, ed. Mahkamat al-sha'b.
1954—5. 2 vols.
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PART I+ HISTORY

I

HASAN AL-BANNA AND THE
FOUNDING OF THE SOCIETY OF
THE MUSLIM BROTHERS!

HASAN AL-BANNA

HAsAN AL-BANNA was born in October 1906, in the province of
Buhayra, in the small town of Mahmudiyya, about ninety miles
north-west of Cairo. His father, Shaykh Ahmad ‘Abd al-Rahman
al-Banna al-Sa‘ati, was the local ma’dhun, imam and teacher for the
mosque, and student and author of various works on the Zadith;
he had been educated at Azhar University at the time of Shaykh
Muhammad ‘Abduh.2 In between his religious duties, reading,
and studying, he practised the art of watch repairing, which, along

I The primary source for the life of Banna is his own autobiographical
material collected and compiled from the pages 