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MIDEO 24 (2000)

THE OLDEST TEXT OF IBN AL-FARID’S DIWAN:
A MANUSCRIPT OF KONYA

by
Giuseppe SCATTOLIN

1. The Strange Story of a Momentous Find.

In the introduction to his translation of the ‘Grear Ta@iyya’ (al-Ta’iyyat al-kubra), a
mystical poem composed by the Egyptian Sufi ‘Umar Ibn al-Farid (576/1181-632/
1235), Arthur John Arberry (d. 1973), the well known English orientalist, mentions
two reasons that pushed him to undertake such a difficult task’. The first, as he says,
was that: “... I happened to hit upon a manuscript of Ibn al-Farid’s poems in the
library of my generous friend Mr. A. Chester Beatty, a copy which antedates all other
known codices”. The other was that: “By one of those strange coincidences which

1. Ibn al-Farid’s full name is Saraf al-Din Abi Hafs (or Abii -Qasim) ‘Umar b. Aba I-Hasan ‘Alf b. al-
Mursid b. “Ali al-Misri al-Hamawi. His family was from Hamat (Syria), but he was born in Cairo on
the 4th Da al-Qa‘da 576/22nd March 1181, where he also died on the 2nd of Gumada al-Ula 632/
23rd January 1235. He spent most of his life in Cairo, except for a period in which, following an
accepted Sufi custom, he went to Mecca where he stayed for some years, probably between 613/1216
and 628/1231. After his return from Mecca, the poet lived near al-Azhar mosque, away from public
attention. It must have been during his last four years that Ibn al-Farid dictated his collection of
poems (diwdin). In the current editions, this d7win consists of about twenty four odes and some epi-
grams, in all about 1785 verses and all of them depend on the recension worked out by the poet’s
grandson, “Ali sib# Ibn al-Farid, a century later, around 733/1333. ‘Alf also wrote a biographical intro-
duction to the diwdn, called dibiga (lit. ornament, a name usually given to the preface of a book).
This is often found, though not always in full, at the beginning of the diwan’ editions. It is
this textual tradition of Ibn al-Farid’s diwin that is now put into question by the find of the
Konya manuscript here described. For more information about Ibn al-Farid’s life and work see:
R. A. Nicholson-J. Pedersen “Ibn al-Farid” in El2 3,763a-764b; Thomas Emil Homerin, From Arab
Poet to Muslim Saint: Ibn al-Farid, His Verse and His Shrine, Columbia (USA), University of South
Carolina Press, 1994; Giuseppe Scattolin, “More on Ibn al-Firid’s Biography” in MIDEO 22 (1995)
pp. 202-245.
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almost persuade a man to believe in destiny, I had the luck at about same time to
pick up in an obscure bookshop a copy of the very rare edition (published in the East

in 1876) of the oldest and most detailed commentary on the poem, that written dur-

ing the latter half of the thirteenth century by Sa‘id al-Din al-Farghani...”.

Such ‘strange coincidences’ seem to be not out of date. It happened to me too, in
a most incredible way, to ‘hit upon’ a manuscript of Ibn al-Farid’s poems which in all
probability antedates even that of the Chester Beatty Collection, found and pub-
lished by Arberry, dated around 691H (1292AD). The story of this find may seem far-
fetched and unbelievable, but this is the plain truth, though I do not think that it
will persuade anybody ‘to believe in destiny’.

In summer 1993, while visiting Konya (Central Turkey) the tomb of the most ven-
erated Persian Sufi poet, Galal al-Din Rami (606/1207-672/1273)% I met in the mar-
ket place a professor of the faculty of Arts of the local Seldjuk University. In our con-
versation, he put forward some odd ideas of his own about the popular Sufi poet of
Konya, Galal al-Din Ram; the topic took us into an animated discussion. In the
end, this casual acquaintance invited me to visit the local library of Konya, the
Yusufaga Kiitiiphanesi, to show me some manuscripts that could prove his bizarre
ideas on Galal al-Din Rami. While going through the pages of an old codex, we hit
upon some poems I soon recognized to be of the great Egyptian Sufi poet, ‘Umar Ibn

2. Arthur John Arberry, The Poem of the Way, translated into English verse from the Arabic of Ibn al-
Farid, Emery Walker, London, 1952, p. 7.

3. Galal al-Din Rami b. Baha’ al-Din Sultan al-‘Ulama’ Walad b. Husayn b. Ahmad Hatibi was born
in Balh (Iran) on the 7th Rabi‘ I 604/ 30th September 1207. His father was both a religious scholar
and a Sufi. Under the pressure of the Mongol onslaught, his father left Balh, moving with his family
westwards until he settled in Konya that had become a refuge for many Muslims in flight from the
eastern regions of the Islamic world. Galal al-Din went to Damascus for a short period where he
probably met the great Andalusian Sufi, Ibn ‘Arabi, who died in Damascus in 638/ 1240. Back in
Konya, Galal al-Din began teaching to a number of followers, and there, he met Sadr al-Din al-
Qanawi, Ibn ‘Arabi’s most prominent disciple and, according to an accepted tradition, lived in close
friendship with him. However, the event that completely changed Galal al-Din’s life was his encoun-
ter with a wandering Sufi, Sams al-Din al-Tabrizi, whom he called the ‘Sun of Truth’. This Sufi en-
kindled in him the fire of mystical love and, under his sway, Galal al-Din’s poetical inspiration was
awakened prompting him to express his inner experiences and thoughts in Sufi poetical composi-
tions. Galal al-Din died in Konya, where he was buried, on the sth Gumada II 672/ 17th December
1273. After his death, his son Sultan Walad, a Sufi himself, continued his father’s Sufi school organ-
izing the disciples into a Sufi order which, because of its characteristic ritual dancing, became known
as the order of “the whirling Dervishes”. Rami’s literary output was tremendous: he wrote more
than 30.000 verses of lyric poetry, of which 26.000 verses constitute his great Matnawi (Mesnevi in
Persian). It is impossible to draw up from such an ocean of verses something of a mystical system:
his verses contain almost every conceivable mystical theory and every interpreter has found in them
whatever he sought, from pantheism to personal mysticism, from enraptured love to law-bound or-
thodoxy; see Alessandro Bausani, “Djalal al-Din” in El2 2, 393b-397b.
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al-Farid. There it was in front of us, in that old codex, the complete collection of Ibn
al-Farid’s poems, his diwan. After some research, I could ascertain that this manu-
script was not only the oldest known codex of Ibn al-Farid’s dzwdn, but that it has
not been classified or studied by anybody before: it was a completely unknown
manuscript.

The importance of this find is that this old manuscript confirms in an unexpected
way, an hypothesis put forward by Arberry about the text of Ibn al-Farid’s diwan. As
is well known, all current editions of the diwan, the textus receptus, depend on the
recension worked out by the poet’s grandson, Ali sibz Ibn al-Farid (d. ca. 735/1335), a
century later, around 733/1333. ‘Ali also wrote a biographical introduction to the
diwan, called dibaga (lit. ornament, name usually given to the preface of a book),
commonly found, though not always in full, at the beginning of the current editions
of the diwidn.

On the basis of the text of the Chester Beatty manuscript he published, Arberry
could state on the contrary that: “... he [= the copyist] states in his colophon that he
had been diligent in searching for the poems. We are left with these fourteen odes
[fifteen, adding the 7@ %yyat Kubral, as constituting the genuine and indisputable core
of the corpus...”. Arberry concluded with the warning: “It is clear, therefore, that the
textus receptus needs to be examined very carefully, and that future researchers will be
well advised to consider attentively the evidence furnished by the Chester Beatty
manuscript as to the state of the text towards the end of the thirteen century™.

Arberry’s hypothesis received a further confirmation later, when, at the Oriental
Manuscript Insitute of Leiden (Or. 2693), I happened to examine another old manu-
script of Ibn al-Farid’s diwan dated before 757 H (1356 AD)s. This manuscript too,
though later dated than those of Konya and Chester Beatty, confirms the contents of
both, as it records only fifteen odes of the Ibn al-Farid’s d7wan. Thus, from the evi-
dence of the three oldest manuscripts one is led to conclude that the ‘indisputable
core of the corpus * of Ibn al-Farid’s diwan, as Arberry called it, as known during the
first century after the poet’s death, consisted of only fifteen odes. A full report about
these manuscripts and other manuscripts will be given in the present research-paper.

Believing or not ‘in destiny’, I saw my duty to publish the manuscript found in
Konya and compare it with other early manuscripts and later printed editions of Ibn
al-Farid’s diwan so as to offer a more critical and accurate edition of its text. In this

way, I hope, Arberry’s desire will also be fulfilled.

4. Arberry, The Mystical Poems of Ibn al-Firid, translated and annotated, Emery Walker, Dublin, 1956,
p- 6.
5. RijksUniversiteit, Leiden, Dept. of Oriental Manuscripts, Or. 2693.
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In the following, I will give a complete account of my research on the Konya
manuscript and the comparative survey of other witnesses about Ibn al-Farid’s dzwan.
From this survey, some important conclusions can be drawn.

2. Bibliographical References.

2-1. The codex of Yusufaga Kiitiiphanesi.

The manuscript of Ibn al-Farid’s diwan is contained in a volume of manuscripts
(mugmi’) found in the “Yusufaga Kiitiiphanesi’ (Yusufaga library) which is located
near the shrine of Galal al-Din Rami (Mevlana Miisesi), in Konya®. The codex is a
thick volume of 741 pages, bound in brown leather (mugallad), classified with
number 7838/1-15 written inside the cover: this means that the volume contains fif-
teen manuscripts. With the same number the codex is registered in the Siileymaniye
Kiitiiphanesi Microfilm Service of Istanbul, from which I received its microfilm. The
local catalogue of Yusufaga Kiitiiphanesi, instead, classifies the manuscripts of the
codex with numbers going from 7838 to 7852. The dimensions of the codex are
around 24,5 per 16,5 cm., but the written surface and the number of lines in its pages
vary from one manuscript to another, as they has been written by different hands in
different dates. Most of the manuscripts of this codex are actually works of the
Andalusian Sufi, Ibn al-‘Arabi (560/1165-638/1240)7. The pages are of a type of thick,
glossy, fibreless paper. Most pages are white-yellowish coloured, mixed with a
number of rather rose coloured ones, of the same make. They are distributed in
sparse order in the manuscripts of the volume and have been copied at different

6. This library, located near Galal al-Din’s shrine, was founded by a learned man of the town, Yusufaga
(from which its name), at the end of the eighteenth century. It contains a large number of manu-
scripts collected from many local libraries.

7. Muhyi al-Din Abu ‘Abd Allah Muhammad b. ‘Ali b. Mubhammad b. al-‘Arabi al-Hatimi al-Ta’i al-
Andalusi is usually called simply Ibn ‘Arabi. Here, we prefer to name him according to its his origi-
nal form Ibn al-‘Arabi. Ibn al-‘Arabi was born in Murcia (Spain) in 560/1165. After a first initiation
into the Sufi life, he undertook in 599/1201 a long trip to the East, during which he went on pil-
grimage to Mecca, and, eventually, settled in Damascus, where he died in 638/1240. Ibn al-‘Arabi
was considered the “Greatest Spiritual Master” (al-sayh al-akbar) not only in his time, but also in the
following generations. He surely represents one of the highest achievements of Islamic thought
which reached in him an impressive synthesis. Ibn al-‘Arabi formed his Sufi vision drawing inspira-
tion from a large variety of religious and philosophical sources, and expressed it in a huge number of
books that have become, in the course of time, a basic reference for Sufis, especially Sufi brother-
hoods. His best known works are: “The Meccan Revelations” (Al-futihit al-makkiyya), an encyclo-
pedia or summa of his Sufism; « The Bezels of Wisdom» (Fugits al-hikam), a treatise on prophetology
and a summary of his teaching; «The Interpreter of Desires» (Zarguman al-aswag), a collection of
symbolic love poems; see Ahmed Ates, “Ibn al-‘Arabi” in El2 III 706a-711b.
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dates. I could verify that the same type of paper of volume No. 7838/1-15 is found in
other contemporary manuscripts, as explained below.

Through careful research I could ascertain that this manuscript of Ibn al-Farid’s
diwin contained in this codex of Konya has not been mentioned in any of the pub-
lished catalogues of the manuscripts of Yusufaga Kiitiiphanesi (Konya).

2-2. Catalogues of Yusufaga Kiitiiphanesi manuscripts.

The two main references for the manuscripts of Yusufaga Kiitiiphanesi (Konya)
are:

A. Beitrige zur Erschliesung der Arabischen Handschriften in Istanbul und
Anatolien, edited by Fuat Sezgin in 1986°. In this catalogue, a basic reference for
all Arabic manuscripts existing in the Turkish libraries, two sections are dedicated
to the libraries of Konya:

i. Une liste des manuscrits choisis parmi les bibliothéques de Konya, in Beitriige,
Band III pp. 589-613 (publié & l'occasion du XXII Congres International des
Orientalistes, Istanbul, Milli Egitim Basimevi, 1951). The article lists 253 mss.
found in the Yusufaga Kiitiiphanesi of Konya: there is no mention of the volume
No. 7838/1-15.

ii. Ahmed Ates, “Konya kiitiiphanelerinde bulunan bazi mihim yazmalar,
Beitriige, Band III pp. 713-802 (first published in Belletten 16, 1952, pp. 49-130). In
this article, 92 mss from Konya libraries are listed: here, too, no mention is made
of the volume No. 7838/1-15 of Yusufaga Kiitiiphanesi.

B. Osman Yahya, Histoire et classification de l'eeuvre d’Ibn al-"Arabi, published in
1964°.

In his classification, Osman Yahya has drawn up the most complete list of Ibn al-

‘Arabi’s works, in which also the manuscripts of Yusufaga Kiitiiphanesi are men-

tioned. Of special importance, in this classification, are the sections called: “Collec-

]

tions de samd“”, vol. 1 pp. 76-78, “Copies autographes ”, vol. 1 pp. 78-81, and the list of

manuscripts from Yusufaga library, Konya, /ndex p. 698. Ten of these manuscripts are
listed as coming from ‘the private library of Sadr al-Din al-Qunawi’ (lz bibliothéque

8.  Beitriige zur Erschliessung der Arabischen Handschriften in Istanbul und Anatolien, edited by Fuat
Sezgin, Institut fiir Geschichte der Arabischen-Islamischen Wissenschaften, an der Johan Wolfang
Goethe Universitit, Frankfurt am Mein, 1986, 3 vols.

9. Osman Yahya, Histoire et classification de l'wuvre d’Ton al-‘Arabi, publié avec le concours du Centre
National de la Recherche Scientifique (CNRS), Damas, Institut Francais d’Etudes Arabes de Damas
(IFEAD), 1964, 2 vols.: is part I (Sources) — part II (Répertoire Général) — part 111 (Tables).
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privée de Qonawi), as Osman Yahya calls it. These writings contain a number of
‘auditings’ (samd‘at) and autographs of Ibn al-‘Arabi himself. The auditings (sama’ar)
are witnesses that the Sayb, in this case Ibn al-‘Arabi, had some of his works ‘audited’
by some of his disciples. Among them of particular importance are the ‘auditings’
witnessed by Ibn al-‘ArabT’s foremost disciple, Sadr al-Din al-Qunawi (605/1203-673/
1274)"°. These auditings are usually introduced by the standard formulas: “sami‘
minni...- audited from me such and such...”, if the master is writing the report; or
“sami‘tu’ min...- 1 audited from such and such...”, if the disciple is writing the re-
port; for this reason they are called ‘auditings’ (samdt). Very often these auditings
are autographs, written by some witnesses, in which date, place of the auditing and

signature of its witnesses are recorded".

10. Sadr al-Din Muhammad b. Ishag b. Muhammad b. Yasuf (name attested in the sources and also in
the texts found in the present codex, and not Yinus as reported in the El2 8, 753a) al-Qinawi was
born in 605/1203. After his father, Magd al-Din al-Rimi, died, Ibn al-‘Arabi married his widow and
adopted his son Sadr al-Din Muhammad. In fact in some parts of mss. 7838/1-15 Ibn al-‘Arabi ad-
dresses him as ‘my son’ (see texts No.3-4-5). Sadr al-Din was one of the most prominent and closest
disciples of the ‘Greatest Spiritual Master’ (a/-Sayh al-akbar), Ibn al-‘Arabi, until the latter’s death in
638/1240. Then, Sadr al-Din settled in Konya, where he became the head of an important Sufi
school and for this reason he was called ‘al-Qiinawt’. He counted among his disciples some of the
most prominent Sufis of the 7th/13th c.:*Afif al-Din al-Tilmisani (d. 690/1291), Fahr al-Din al-Traqi
(d. 688/1289), Sa'id al-Din al-Fargani (d. 699/1300) and Muayyid al-Din al-Gandi (d. ca. 700/1300).
It has been usually reported that Sadr al-Din al-Qunawi held in great esteem his contemporary fel-
low Sufi of Konya, Galal al-Din Rami. Some scholars, however, among them the professor I met in
Konya, have serious doubts about such a friendship, a proof of this being the fact that Sadr al-Din
al-Qiinawi found an a/ibi so as not to attend Galal al-Din Rimi’s funerals on the sth Gumada II
672/17th December 1273. Sadr al-Din al-Quinawi died half a year later, on the 16th Muharram 673/
22th July 1274, also in Konya, where his shrine exists up to today. From the information found in a
number of sources and witnessed in many extant manuscripts we know that a library existed near
Sadr al-Din’s shrine, which he himself founded in the form of an endowment (wagp). It is from Sadr
al-Dins library that also the manuscript No. 7838/1-15 comes. In time, according to the information
I could gather in Konya, the library fell into ruin: one manuscript shows that half of it was soaked
for a time in water, some manuscripts were probably stolen. What remained of that library was in-
corporated into the local library founded by Yusufaga, at the end of the eighteenth century near
Galal al-Din’s tomb. A number of works are attributed to Sadr al-Din al-Qunawi, although not all
may be authentic. His teaching was, on the whole, a scholastic explanation of Ibn al-‘Arabi’s
thought. William C. Chittick summarizes it as follows: “In contrast to Ibn al-‘Arabi, Kiinawi focuses
on a relatively small number of issues, thereby singling them out as the most essential theaching of

", “Sadr al-Din” in El2 8, 754b; see the whole article and bibliography El2 8, 753a-755b.

1. The praxis and art of auditings (sama'ar) are a well known feature of Medieval Islamic society both
on a scholarly level, as channels of transmission of culture, as on a popular level, as a way of enter-
tainment. The auditings could be confirmed by a certificate (igzza) given by the $ayb to his pupil. I
found in this volume the autograph certificate (igaza) given by Ibn al-‘Arabi to his pupil Sadr al-Din
al-Qunawi, reported at the end (see texts No. 3-4-5). For more on auditings see R. Sellheim, ‘Sama®
in El2 8, 1018a-1020b, and Stephen Leder, Dokumente zum Hadit in Schriftum und Unterricht aus
Damascus im 6./ 12. Jhdt., in Oriens, XXXIV (1994), 57-75.

his master
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Some manuscripts of the Yusufaga Kiitiiphanesi are of particular importance as
they come from the ‘private library of Sadr al-Din al-Qunawi’ and are a quite homo-
geneous group of writings. The codex No. 7838/1-15, too, comes from the same ‘pri-
vate library of Sadr al-Din al-Qunawi’ and contains a number of auditings and auto-
graphs. I have found that the manuscripts classified by Osman Yahya under No. 5624
Eski (Yusufaga Kiitiiphanesi) are the same as those now classified under No. 7838/1-
15; in fact, No. 5624 Eski is an older classification of the codex No. 7838/1-15. In his
classification however, Osman Yahya mentions only Ibn al-‘Arabi’s works contained
in the volume with no reference to the manuscript of Ibn al-Farid’s diwin, contained
in the same volume. The reason for such a strange omission must be that, in all prob-
ability, Osman Yahya was interested only in Ibn al-‘Arabi’s works, and he paid no at-
tention to Ibn al-Farid’s or anybody else’s works.

2-3. Conclusion from the survey of catalogues.

The conclusion of this first survey is that such an old manuscript of Ibn al-Farid’s
diwan, in all probability the oldest one, has not been classified in any of the pub-
lished catalogues of the Arabic manuscripts of Yusufaga Kiitiiphanesi (Konya).
This fact still appears to me quite inexplicable since the manuscript does exist in the
library. It is included in a quite large and visible volume of 741 pages and, moreover,
it is listed in the local catalogue as well as in the official catalogue of Istanbul. How-
ever, after this first assessment, I saw that the task ahead of me was to gather as much
information as possible about this manuscript, especially concerning the place and
date of its redaction, the copyist and his sources. First of all a careful examination of
the contents of volume No. 7838/1-15 has to be done; this is given in here together
with translation of some of the most relevant passages, in which names, places and
dates are mentioned. Some other important data, on the contrary, could be collected
only by comparing this volume with those of the same family, i. e. those coming
from the same private library of Sadr al-Din al-Qtinawi and dated around the same
time. From all this information a quite complete picture of the manuscript has
emerged.

3. Internal Evidence of the Codex.

3-1. Classification of the Codex.

As said above, the codex No. 7838 is found in the Yusufaga Kiitiiphanesi of Konya
and contains fifteen manuscripts classified with numbers going from 1 to 15, so0 it is
referred to as No. 7838/1-15. The numbers are written inside the volume, at the begin-
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ning of each manuscript. Under the same numbers the manuscript is also registered
in the Siileymaniye Kiitiiphanesi Mikrofilm Service of Istanbul. The local catalogue
of the library instead has the manuscripts of the volume listed with numbers going
from 7838 to 52. Inside the cover an older classification is found with No. 5624; this
is the one mentioned by Osman Yahya as 5624 Eski. In the following, only the first
classification, i. e. No. 7838/1-15, will be mentioned. It must also be remarked that,
although the official classification lists fifteen manuscripts, the actual contents of the
volume, as will be shown, is of ninteen manuscripts. This fact suggests that, in time,
the volume has undergone some re-arrangements.

3-2. Page numeration.

The volume has a double numeration of pages. An older one, in Arabic figures,
numbers each page counting from 1 to 741 pp. A more recent one, in Western fig-
ures, numbers instead the folios (double pages) and counts on the whole 380 folios (=
760 pp.). The difference between the two numerations is due to the fact the Western
numeration does not count the first page, the frontispiece; then, it leaps from folio
289 to the following one numbered 300 instead of 290, there that is a gap of 19 pages.
In the end, Western numeration counts 380 folios, i. e. 760 pages, not 741, as cor-
rectly counted by the Arabic numeration. Both numerations will be reported as W
(Western figures) and A (Arabic figures).

3-3. Frontispiece p. 1A. (Arabic text No. 1).

“The sayh, Sadr al-Din Aba 1-Ma‘ali Muhammad b. Ishig b. Muhammad al-
Qiinawi has constituted this book as an endowment (wagf) to the library founded
near his tomb for the benefit of all Muslims in the way permitted to them by the law,

fixing the condition that it will never be taken out of it altogether, either by pledge or
by anything else. The [agreed] condition has the absolute priority in claim and right
to be implemented.

May God accept this from him and reward him with Paradise, out of his bounty
and generosity — He is the most merciful of the merciful”.

It is to be remarked that the same frontispiece with the same wording is found also
in other manuscripts of the time. It witnesses that the present volume, with the in-
cluded manuscripts, along with other volumes of the same type, was personally be-
queathed by Sadr al-Din al-Qanawi (so, before his death in 673/1274) to a library,
built near his tomb. They all were part of the personal library of Sadr al-Din al-
Qunawi.
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3-4. Two indexes of contents.

There are two indexes of the contents of the volume. One is the above mentioned
under No. 7838/1-15 and the numbers are written at the beginning of each manu-
script.

On p. 1aW/2A, there is an older index of contents listing only twelve titles out of
the fifteen of the official list. It must be noted that the last title of this older index is
written in a handwriting different from the one used for the titles before, and similar
to the one used in two verses of a poem added at the bottom of the index. So, this
last title appears to be a later addition. From this fact and from the fact that the
number of manuscripts contained in the volume is actually ninteen, one can infer
that this volume has in time gone through some re-arrangements, and that the first
eleven titles mentioned in the index on p. 1aW/2A represent, without doubt, the
original collection of the volume. It is, therefore, all the more relevant to the present
research to remark that Ibn al-Farid’s dzwdn is included in this first and older index
of the volume. Consequently, it must have been part of its first and older collection
which, as the frontispiece testifies, was part of the personal library of Sadr al-Din al-
Qunawi. This is in itself a very important clue for the date of the manuscript.

In our description of the contents of the codex, the manuscipts will be briefly de-
scribed according to the order in which they are arranged and numbered according
to two indexes, the older index on p. 1aW/2A being put into brackets. The titles of
the manuscripts will be reported according to the full wording given in the text itself,
since the titles written in the index on p. 1aW/2A are shortened. At the end of some
manuscripts, a colophon may be found in which the date, the place and the author
of the copying are mentioned. Colophons of particular relevance will be translated.
Additional and later writings are sometimes found at the beginning or at the end of a
manuscript in which dates, places and authors may be mentioned. Some of these
writings will also be translated. Arabic transliterated words are put into (...), added
words to clarify the meaning of the text are put into [...]. In this way, from the infor-
mation gathered from the internal examination of the codex the full picture of the
volume will appear and the position of Ibn al-Farid’s diwdn in it will become more
evident.

3-5. Contents of the volume.

The volume contains a number of manuscripts: they number twelve, according
the oldest index, fifteen, according to the index given at the beginning of each manu-
script, ninteen, according to the actual contents of the codex. We will give the full
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list of the contents noticing that Ibn ‘Arabi’s works mentioned by the Répertoire
Général of Osman Yahya in his Histoire et classification de l'euvre d’lon al-Arabi will
be indicated in brackets (RG + number).

1-(1). “Kitab isarat al-Qur'an fi ‘Glam al-insan” (The Book of the Allusions of the
Koran regarding the World of Man) (RG 303).

Under the title is written:

“[It was] composed by the Master (52y4), the Knowledgeable Guide (imam “lim),
the-One-who-has-reached-the-Truth (muhaqqiq), the-Reviver-of-Religion (mubyi
al-din), the Honour-of-Islam (Szraf al-islam), the-Tongue-of-(the Divine)-Truths
(lisan al-haqd’iq), the-Most-Informed-[Master]-of-the-World (‘allamat al-ilam),
the-Model-of-the-greatest [Masters| (qudwat al-akabir), the-Wonder-of-time
(ugiibat al-dabr), Aba ‘Abd Allah Muhammad b. ‘Ali b. Muhammad al-Hatimi al-
Ta’i, then al-Andalusi — May God bring him to a beautiful end!”.

This is one of the longest list of titles given to Ibn al-‘Arabi, usually kown by the
two titles of ‘the Reviver of Religion’ (mubyi al-din) and ‘the Greatest Spiritual
Master’ (al-Sayh al-akbar). It is worth noticing that the patronimic Ibn al-‘Arabi is
missing here. The last eulogy ‘May God bring him to a beautiful end!” is usually
said when the person is still alive. While in the index on p. 1aW/2A the eulogy is
always “May God be pleased with him”, which is said when the person is already
dead and is considered, as in the case of Ibn al-‘Arabi, to be a holy, saintly person
accepted by God. So, this book must have been written when the shayh was still
alive, i. e. before his death in 638/1240, while the collection and the index were
done when he has already passed away, i. e. after 638/1240.

After the title, there is a short poem written in a different, almost illegible hand-
writing. No date is to be read there.

This manuscript is No. 7838/1, pp. 1b-22bW/3-45A.

2-(2) “Kitdb al-galila wa-huwa kalimat Allih” (The Book of (Divine) Majesty
which is the Word of God) (RG 169).
“(It was) composed by the Master, the Knowledgeable Guide, the One-who-has-
reached-the-Truth, the-Leader-of-the-(Sufi)-Way (sayyid al-ta’ifa), Muhyi al-Din
Abu ‘Abd Allah Muhammad b. ‘Ali b. Muhammad b. al-‘Arabi al-Hatimi al-Ta'i.
May God bring him to a beautiful end!”.
Here the patronimic ‘Ibn al-‘Arabt’ is added and the title ‘al-Andalusi’ is omitted.
The same eulogy is repeated here and no date is given.
This manuscript is No. 7838/2, pp. 23b-31bW/47-63A.
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3-(3) “Risalat al-mugni* fi idah al-sabl al-mumtani®” (The Book of the Convincing

4_

12,

(Proof) to Make Clear what is Easy and Difficult -at the same time — to under-
stand) (RG s11).

“[It was] composed by the Master, the Knowledgeable Guide, the One-who-has-
reached-the-Truth, the-Leader-of-the-[Sufi]-Way, the-True-Direction-of-the-Scho-
lars-and-the-Gnostics (Ka'ba al-‘ulama’ wa-I-"arifin), Muhyi al-Din Aba ‘Abd Al-
lah Muhammad b. ‘Ali b. Muhammad b. al-‘Arabi al-Hatimi al-Ta’1, then al-
Andalusi. May God bring him to a beautiful end!”.

Here, a new title is added ‘the Kzba (= the True Direction) of the Scholars and
Gnostics’, others are omitted. No date is given.

This manuscript is No. 7838 (wrongly written in the manuscript as 8738)/3, pp. 32b-
43bW/65-87A.

(4) “Kitab asrar al-halwa” (The Book of the Secrets of Seclusion — i. e. the Spir-
itual Retreat) (RG 255).

“[It was] composed by the Master, the Knowledgeable Guide, the Gnostic (a/-
arif), the-One-who-has-reached-the-Truth, Muhyi al-Din Aba ‘Abd Allah
Muhammad b. ‘Ali b. Muhammad al-Hatimi, then al-Ta'1 al-Andalusi. May God
bring him to a beautiful end!”.

Al-Qinawi’s autograph and date. (Arabic text No. 2). Under the title on p. 44bW/

89A, there is an autograph of Sadr al-Din al-Qunawi, in the form of sama’, saying:
“Heard this treatise (ris@la) from my reading the thoughtful brother Muhammad
Abt Bakr b. Bandar al-Tabrizi™ — may God take him by his hand (i. e. help
him) — on the first tenth of the month of Ramadan, the year 651 H (October-
November 1253 AD). Wrote this the poor [servant] (a/-fagir) in respect to God, the
Most High, Muhammad b. Ishaq b. Muhammad [these are the names of Sadr al-
Din al-Qunawi, n. r.], blessing [the Prophet, i. e., saying the eulogy: may God give
him blessing and peace], — and praise be to God”.

In the end of the text, on p. 54aW/108A, there is a line which says: “[The text] has
been collated and corrected [comparing it] with the original, and this is the hand-
writing of the sayh [i. e. most probably Muhyi al-Din Ibn. al-‘Arabi]: may God
forgive him!”.

This sama" is very important because it witnesses that this text and, probably the
previous ones written by the same handwriting, were written and audited before

Muhammad Aba Bakr b. Bandar al-Tabrizi: no information could be found about him.
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Sadr al-Din al-Qinawi’s autograph dated in 651/October-November 1253 AD, i. e.
over twenty years before his death (673/1274).
This manuscript is No. 7838/4, pp. 44b-54aW/89-108A.

5-(s). “Sarb hal* al-na‘'layn” (-The Book — of the Explanation of ‘laking off the Two
Sandals)).(RG 681)3
The Arabic title is not clearly written as in the previous books, but written in a
different and hasty handwriting, followed by some unintelligible words. Such
handwriting, found in the following titles of the volume, secems to be a later addi-
tion form someone who listed it.
No clear mention of the author is made here, but in the index on p. aW/2A it is
said:”... also to the $zy/ — may God be pleased with him!”, and on p.73bW/147A
it is said:"The second part of pal" al-na’layni”, among the spiritual graces (fawa id)
of the sazyh, Muhyi al-Din Aba ‘Abd Allah b. al-‘Arabi al-Hatimi al-T21”. So, the
author is surely Muhyi al-Din Ibn al-‘Arabi.
Colophon and date. At the end of the book, on p. 168aW/338A, there is an impor-
tant colophon that clarifies the date of this and the previous writings:
“Has finished copying this (book) by his handwriting the poor servant with
regard to God, the Most High, Yasuf b. Aba Bakr b. ‘Utman al-Nasa'i al-Salha-
rani (?)* — may God forgive him — on the day of Sunday, the twenty-fifth of
Safar in the year 640 H (i. e. 24th August 1242 AD)”
This colophon is a very important witness for dating this first collection of writ-
ings, five in number. They all are written with the same handwriting in clear
nashki, and so by the same copyist who signed the colophon. The copyist names
himself Yasuf b. Aba Bakr b. ‘Utman saying that he has finished writing the last
book on the 25th of Safar, in the year 640/24th August 1242, i. e. two years after
Ibn al-‘Arabi’s death (638/1240). After this first collection, the handwriting of the
following manuscripts changes completely.

This manuscript is No. 7838/s, pp. 54b-169aW/109-339A.

6-(6). “Kitab al-magqsid al-asma fi l-isarat (The Book of the Highest Purpose (in-
tended) by the Allusions).(RG 418)
This title is also found in the text; the index in p. 1aW/2A instead of al-isarat gives
al-kindyat, i. e. metonymies. Then it is written “The author: Muhyi al-Din al-
‘Arabi”.

13.  This work is a commentary of the Hal" al-na’layn of the esoteric Andalusian Sufi Aba I-Qasim al-

Qasi (d. 546/1151).
14. Yasuf b. Aba Bakr b. ‘Utman al-Nasa’i al-Salharani (?): no information could be found about him.
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Both the title and the author are written with the same hasty handwriting as in the
previous writing. To be noted also is the shortening of Ibn al-‘Arabi’s name in
Muhyi al-Din al-‘Arabi. The manuscript is written in naskhi, in rather small char-
acters, quite different from the previous ones.

There is no colophon at the end of the book.

This manuscript is No. 7838/6, pp. 169b-174aW/339-349A.

After this manuscript, come two manuscripts that are not listed in the index on
p- 1aW/2A, so they must not have been part of the first collection. As these two
manuscripts are written in the same handwriting as the “Kitab al-magqsid’, this fact
may suggest that they were, probably, part of a same collection and added later at
this point of the volume.

7- “Kitab al-hugub” (The Book of Veils). (RG 247)

The title is written in the same hasty handwriting of the titles before. The author
is not mentioned, but he is without doubt Ibn al-‘Arabi, since it is found among
his works and inserted here, in a series of writings all attributed to him. Another
indication for this may is the eulogy, very often found in Ibn al-‘Arabi’s
writings:"Praise to God and peace on his chosen servants”.

There is no colophon at the end of the book.

This manuscript is No. 7838/7, pp. 174b-183aW/349-366A.

8- “Kitab al-ya’ wa-huwa kitab al-hic” (The Book of ya’ which is the Book of He) (yi’
is the last letter of the Arabic alphabet). (RG 205)
The title is written by the same hasty handwriting of the titles before. Also here
the author is not mentioned, but he is without doubt Ibn al-‘Arabi, since it is
found among his works and inserted here, in a series of writings all attributed to
him. There is no colophon at the end of the book.
This manuscript is No. 7838/8, pp. 183b-188aW/367-376A.

9- “Ibn al-Arabi’s autograph and index of his works”.
There is no real title to this writing and it must be gathered from the text itself in
which Ibn al-‘Arabi states that, on the request of a brother, he gives the list of his
works.
This manuscript is not listed in the index on p. 1aW/2A.

An important autograph of Ibn al-‘Arabi in the form of sama" is found on
p. 188bW/377A saying (Arabic text No. 3):

“Audited from me the pious, good doer, most noble, pure son, Sadr al-Din
Muhammad b. Ishaq b. Muhammad b. Yasuf al-Quanawi this index that contains
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the names of our compositions and works in various subjects — may God grant us
the benefit of science and give what is hoped (?). Wrote [this] Muhammad b. “Ali
b. Muhammad b. al-‘Arabi al-T2’ al-Hatimi by his handwriting [the month of]
Safar, the year 627 H (December, 1229 AD). Praise to God and peace on his cho-
sen servants’ .

Compared with other writings (Arabic texts Nos. 4 and 5) found in the volume,
this appears to be surely Ibn al-‘Arabi’s handwriting. After this autograph, there is
an index of works fixed by Ibn al-‘Arabi himself. The handwriting is not that of
Ibn al-‘Arabi but the text is a reported speech from him: so it seems to be a copy
of a text written or dictated by Ibn al-‘Arabi himself.

At the end on p. 194aW/388A it is written:”It has been corrected. [These are] the
works of al-‘Arabi [i. e. Ibn al-‘Arabi] left [to us] (maZtir)”.

There is no colophon at the end

This manuscript is No. 7838/9, pp. 189a-194aW/378-388A.

10-(7) “Min hadit Abi Bakr Mubammad b. Gafar b. al-Haytam al-Anbari ‘an

1s.

Suyithi-hi” (From the Hadit Transmitted by Abii Bakr Mubammad b. Gafar b.
al-Haytam al-Anbari from His Masters)".

The manuscript is divided in two parts. At the beginning of part one, on
p- 194bW/389A, after a number of transmitters there is a sama’, an autograph of
Sadr al-Din al-Qanawi, the handwriting being the same as that of other auto-
graphs by him, on p. 44bW/89A. It says:

“Auditing from Muhammad b. Ishaq b. Muhammad b. Yasuf b. ‘Al [i. e. Sadr al-
Din al-Qanawi], may God benefit him with all sciences... [unintelligible words]”.
This autograph too witnesses that the manuscript was written before Sadr al-Din
al-Qunawt’s death (d. 673/1274)

At the end of part one, on p. 20sbW/411A, there is a colophon in the form of a
samd ‘ saying:

“Heard this part and the following from my auditing... [then there comes a list of
the names of the people who audited it]” and concluding “... and this on the sec-
ond tenth of the month of Rabi al-Ahar, the year 640 H (i. e. October, 1242 AD),
and they completed it (the sama’) in the city of Alep — protected by God. Wrote
this Yasuf b. al-Halil ‘Abd Allah al-Dima3qi”.

Abii Bakr Muhammad b. Ga‘far b. al-Haytam al-Anbari no direct information is found about him.
Bibliographical sources mention another famous traditionist and philologian called also Abii Bakr
Muhammad al-Anbari, i. e. from the town of al-Anbar (Iraq), but his full name is Aba Bakr
Muhammad b. al-Qasim b. Muhammad b. al-Basar al-Anbari (271/884-328/940): El2 1, 485; ‘Umar
Rida Kahhala, Mugam al-mu allifin wa-taragim musannifi l-kutub al-arabiyya, Matba‘at al-Taraqq,
Dimaiq, 1376-81/1957-61, vol. 11 p. 297; Bassam ‘Abd al-Wahhab al-Gabi, Mugam al-A'lam, Limas-
sol (Cyprus), Al-Jaffan & Al-Jabi, 1987, p. 771.
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The copist, Yasuf b. al-Halil ‘Abd Allah al-Dimasqi (555/1160-648/1250), is a
known Hanbalite traditionist of Damascus, who lived in Alep and died there®.
At the beginning of part two, on p. 206bW/413A, after a number of transmitters,
there is a sama“ received from Sadr al-Din al-Qiinawi, written in the same hand-
writing as that of the copyist of the manuscript. It says:

“...auditing from his companion (sdhibi-hi) Sadr al-Din Aba I-Ma‘ali Muhammad
b. Ishag b. Muhammad b. Yasuf b. ‘Ali — may God benefit him with science”.
This sama" witnesses that the one who wrote it was a companion (s@hib) of Sadr al-
Din al-Quanawi. Here the name of Sadr al-Din al-Qanawi is mentioned in full.
The eulogy implies that Sadr al-Din al-Qunawi was still alive, so this sama® must
have been written before Sadr al-Din al-Qtnawi’s death (d. 673/1274).

Also at the end of part two, on p. 218aW/436A, there is a colophon in the form of
a samd’ with the same list of names as the one at the end of part one on p. 205W/
411A, written by the same copyist, Yasuf b. al-Halil ‘Abd Allah al-Dima3qi, with
the same date, the second tenth of the month of Rabi* al-Ahar, year 640 H (Octo-
ber, 1242 AD), the place is not mentioned, but probably is the same, Alep.

The handwriting of the whole manuscript, part one and two, is a clear naskhi in
very small characters, different from the handwritings of the previous manuscripts.
This manuscript is No. 7838/10, pp 194b-218aW/389-437A.

11-(8). “Hutba amir al-muminin — salawat Allah ‘alay-hi” (The Speech of the Com-
mander of the Believers — Blessings of God upon Him).
This speech is attributed to ‘Ali b. Abi Talib (d. 40/660), the fourth of the rightly-
guided Caliphs, as indicated in the index on p. 1aW/2A and in the text itself. This
speech is called “2/-Qdsi‘'a” (i. e. the Pouring — of abundant tears), because in this
last speech “Ali b. Abi Talib announces his death pouring abundant tears, hence its
name.
The last part is written with a different handwriting. There is no colophon at the
end.
This manuscript is No. 7838/11, pp. 219b-275bW/439-551A.

12-(9). ”Diwan Ibn al-Farid” (Diwan of Ibn al-Farid).
The title is written with the same hasty handwriting as in other titles of the vol-
ume. In the index on p. 1aW/2A there is the eulogy: “rabamatu Allih ‘alay-hi®

16. See Sams al-Din Aba ‘Abd Allah Muhammad b. Ahmad b. ‘Utman Al-Dahabr, Siyar a'lam al-
nubald’, ed. Bassar ‘Awwad Ma'raf — Muhyi Hilal al-Sarhan, Mu’assasat al-Risilat, Beyrouth, 1405/
1985, vol. 23, p. 151; Umar Rida Kahhala, Mugam al-mu allifin vol. 13 p. 297; Bassam ‘Abd al-
Wahhab al-Gabi, Mugam al-A'lam, p. 964.
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(God'’s mercy be on him!). This eulogy implies that Ibn al-Farid had already passed
away at the time of the writing of the title, but also that he was not held on the
same level of sainthood and veneration as Ibn al-‘Arabi of whom it is always said:
“radiya Allah ‘an-hu!” (May God be pleased with him!). From this eulogy one can
also guess that Ibn al-Farid’s death was not remote from the time of the writing.
There is no date in it, so it must be inferred from a careful comparison with the
other manuscripts of the volume and other contemporary writings.

The handwriting of the text is a very clear, carefully written naskhi. A fuller de-
scription of the text is given below.

This manuscript is No. 7838/12, pp. 277a-334aW/554-648A.

13-(10). “Risala fi I-iSq” (Treatise on Love).

3

it

The title is written with the same hasty handwriting as in other titles of the vol-
ume. No author, date or place are mentioned in the manuscript. In the index on
p- taW/2A, it is written: “li-gayr [Sayh” (i. e. to someone other than the sayh - Ibn al-
‘Arabi). In the official catalogue it is attributed to Ibn Sina (d. 428/1037)7. The
handwriting is a clear naskhi, different from previous manuscripts.

This manuscript is No. 7838/13, pp 3352-345aW/650-670A.

bis- From p. 345b/671 to p. 353bW/687A, there is a number of samaat, not classi-
fied in the official catalogue, in which dates and places relevant to the research are
recorded.

On p. 346aW/672A there is a sama” written in a handwriting very similar to that
already found of Sadr al-Din al-Qiinawi, as most of the samadr of this section.
Place and date are clearly reported: Malatiyya, the year 624/1227; the same date is
recorded in most of the sama‘at of this section.

An Autograph of Ibn al-‘Arabi is found on p. 346bW/672A in the form of a sama’,
the handwriting is the same as the one found on p. 188bW/377A. It says (Arabic
text No. 4):

“I say, and I am Muhammad b. “Ali b. Muhammad b. al-‘Arabi al-T2’i, and this is
my handwriting, that from me audited the blessed, pure son, Sadr al-Din
Muhammad son of my sincere companion, in God’s mercy [i. e. defunct], Magd
al-Din Ishaq b. Muhammad al-Qunawi, out of my compositions, reading [them]
to me: ‘al-Futithit al-makkiya® (The Meccan Revelations) (RG 135) in twenty vol-

Ibn Sina is the most celebrated Iranian philosopher, his full name is Aba ‘Ali al-Husayn b. ‘Abd Al-
lah b. Sina (370/980-428/1037). “Risila fi I-75q” (Treatise on Love) is the title of one of his famous
works, El2 11T 941a-947b.
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umes and ‘Mawiqi® al-nugim’ (The Positions of Stars) (RG 443) and ‘al-Tadbirit al-
ilahiyya’ (The Divine Dispositions) (RG 716) and ‘al-Tanazzulit al-mausiliyya’ (The
Inspirations of Mossul) (RG 762) and ‘Kitab al-ma‘rifd (The Book of Knowledge)
(RG 433), ‘al-Diwan’ (The Divan) (RG 102) and ‘al-Dahi’ir wa-l-a'liq fi sarh
targuman al-aswaq’ (The Treasures and the Precious Boons in the Explanation of the
Interpreter of the Desires) (RG 116)”.

After Ibn al-‘Arabt’s autograph there is a note written by someone else saying:
“The date is mentioned in another place also by the szy/’s handwriting — may
God be pleased with him and forgive him — and this in the Gumada al-Awwal,
the year 629 H (March 1232 AD), and the dates are specified in the original [texts]
in succession in each book and in each place”.

This note is important to date Ibn al-‘Arabi’s autograph which must have been
written before the date of this note, i. e. the Gumada al-Awwal of the year 629 H
(March 1232 AD).

On the following page, p. 347bW/675A, there is a biographical note on Ibn al-
‘Arabi, written in the same handwriting as that of the sama” on p. 346aW/672A,
mentioning Ibn al-‘Arabf’s birthday, Ramadan s60/July 1165, and birth place, the
town of Murcia, and the country, al-Andalus (Spain).

An autograph of Sadr al-Din al-Qanawi in the form of sama" is found on the fol-

lowing page, p. 348aWa/676A, in which he mentions some compositions he au-
dited from Ibn al-‘Arabi.

An autograph of Ibn al-‘Arabi, follows, also in the form of a sama confirming al-
Qunawi’s sama” and giving him igaza (permission or licence) to explain his works.
Sadr al-Din al-Qiinawi writes (Arabic Text No. s):

“In the name of God, the most merciful and compassionate. I put my trust in
Him and from Him I look for help.

Praise to God, as He alone deserves to be praised, and blessing upon Muhammad
his apostle and servant. Thus says the servant [of God] Muhammad b. Ishaq that I
audited from my lord, my protector and master, the most knowledgeable guide,
well founded [in the Truth] and who has realized the Truth, who has been fa-
voured by God with a special assistance and grace, Muhyi al-Din Abi ‘Abd Allah
Muhammad b. ‘Ali b. Muhammad b. al-‘Arabi al-T3’1 al-Hatimi, then al-Anda-
lusi — may God be pleased with him — what he has bestowed out of his compo-
sitions: Kitdb risilat al-anwar (The Book of Treatise on the Lights) (RG 33), and
Kitab tasbihat al-hagq (The Book of the Praise of the Real [i.e.God] ) (RG not men-
tioned), and a/-Kitab al-musamma bi-l-a'lam bi-isarat abl al-ilham (The Book called
the Most Prominent [Men endowed] with the Signs of Inspiration) (RG not men-
tioned), and Kitib mardtib ‘uliim al-wahb (The Book of the Sciences of the [Divine]
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Gift) (RG 423), and Kitdb al-nugabai (sic) (The Book of the [Nobles] Chiefs) (RG
548), and Sarh al-alfiz allati yastamiliha (sic) abl tariq Allah fi ma baynahum (The
Explanation of the Terms used by tha People of the Way of God [= the Sufis] among
themselves) (RG 677), and Kitib al-ma‘rifa (The Book of Knowledge) (RG 433), and
Kitab al-‘abadila (The Book of ‘Abd Allabs - i. e. those who have the name “Abd
Allah) (RG 2), and Kitab ‘anga mugrib (The Book of the Fabulous Phoenix) (RG
30), and Kitdb al-tagalliyyat (The Book of the — Divine — Manifestations) (RG
738.740)"

Then Ibn al-‘Arabi’s autograph follows (Arabic Text No. 5):

“Audited from me, the good, pious, good doer, thoughtful, well-mannered, intelli-

gent son, Sadr al-Din Muhammad, son of the complained companion, in God’s
mercy [i. e. defunct], Magd al-Din Ishag b. Muhammad b. ‘Ali b. Yasuf al-
Qunawi — May God give him success — and he is the author of this handwriting
above; he audited from me the books he named, mentioned above, whose compo-
sition is attributed to us, and I gave him permission (agaztu la-hu) to explain them
in my name and [also] all my compositions and reports in all their different gen-
res, at the condition agreed upon. Has written this by his own hand, the poor in
regard to God, the Most High, Muhammad b. ‘Ali b. Muhammad b. al-‘Arabi al-
Ta1 al-Hatimi, in [the month of] Muharram, the year 627 H (December, 1229
AD). Praise to God and Peace upon his chosen servants”

This autograph of Ibn al-‘Arabi records the 7giza (permission or licence) he gave
to his disciple Sadr al-Dinal al-Quinawi to explain his own works. It is dared
Muharram 627/December 1229, but the place in not mentioned, and this is with
all probability Malatiyya, as in many sama" dt of this section.

This section covers pp. 345b-353bW/671-687A, it has no classification number.

14-(xx). “Kitab al-mubasSirat” (The Book of Good Tidings) (RG 48s).
The title is written with the same hasty handwriting as the other titles. In the in-
dex p. 1aW/2A, this book is attributed to the say) (i. e. Ibn al-‘Arabi). The last of
these tidings (which usually come as visions in dreams) is said to have happened in
Gumada al-Ula, the year 629/March 1232.
There is no colophon indicating the author, the place and the date of the manu-
script.

This manuscript is number 7838/14, pp 3542-360bW/688-701A of the volume.

15-(12). " Risdlat istiprag al-abkam”™ (The Treatise on Computing the Rules, or the
Age, as said in the text).
The title is written with the same hasty handwriting as the other titles. Another
title is written on margin in a different handwriting: “Risdlat al-gafy ™ (Treatise on
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Divination). In the index on p. 1aW/2A it is called “Risilat al-nugam” (Treatise on
Stars). This book is a treatise on the science of stars, or more exactly of astrology,
and is attributed in the text to the famous Iranian scientist Aba al-Rayhan al-
Muhammad b. Ahmad al-Biraini (d. 442/1050)™.

There is no colophon indicating the copyist, the place and the date of the manu-
script.

This manuscript is No. 7838/15, pp 361b-380bW/703-741A.

3-6. Conclusion from the internal evidence of the codex.

A first conclusion, drawn from the information gathered from the internal evi-
dence of the codex No. 7838/1-15, is that this volume contains a number of very an-
cient manuscripts dating from 624/1227, the date of the oldest one, to 651/1253, the
date of the most recent. Moreover, it is quite clear that Ibn al-Farid’s diwin is located
among the oldest group of these manuscripts. Hence, one can reasonably infer that
the date of its writing must be fixed around the same period of time. All this leads us
to infer that the present text of Ibn al-Farid’s diwin must most probably have been
copied in the circle of Sadr al-Din al-Qunawf’s disciples between 632/1235, the date of
Ibn al-Farid’s death, and 651/1253, date of the latest manuscript. In this case, this is
the oldest known manuscript of Ibn al-Farid’s dzwan.

4. Information from External Sources.

4-1. Survey of other manuscripts of the "Library of Qinawi” in Konya.

The next step of the research was to compare the manuscript No. 7838/1-15 with
other manuscripts of the same family, i. e. those coming from the same ‘library of
Sadr al-Din al-Qanawi’ and dated around the same time. In the Yusufaga
Kiitiiphanesi I could examine five volumes of such manuscripts. They are numbered
Nos. 4859, 4861, 4868, 4883, 5003 and have already been classified by Ahmed Ates
in “Konya kiitiiphanelerinde bulunan bazi mithim yazmalar”, Beitrige.. Band III
pp- 713-802 as well as by Osman Yahya in Histoire et classification de envre d’lbn al-
‘Arabi, (passim). These manuscripts contain a number of Ibn al-‘Arabt’s works of the
greatest interest for those who are studying this author, since they are surely among

18. Abu al-Rayhan al-Muhammad b. Ahmad al-Biriini (362/973-442/1050) is the great Iranian scientist
and famous traveller, see El2 I 1236a-1238a. This work, “Risalat istibrag al-abkam”, is listed in
D.J. Boilot, Lwuvre de al-Bérini: essai bibliographique MIDEO 1I (1955) No. 75 p. 201. Boilot, how-
ever, does not mention this present manuscript of the Yusufaga Kiitiiphanesi of Konya which is,
therefore, a new bibliographical addition to his list of manuscripts.
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the oldest manuscripts of his works. A brief report of them is given here highlighting
the data of interest to the present research.

i. Ms. No. 4859. This volume contains two manuscripts of Ibn al-‘Arabi’s works. The

ii.

frontispiece has the same wording and is written in the same handwriting as that
of No. 7838/1-15, attesting that it is an endowment (wagf) of Sadr al-Din al-
Qiinawi. The first book is Ibn al-‘Arabi’s “Kitab al-asfar” (The Book of [Spiritual)
Travels) (RG not mentioned). No date is given of the script, but at the beginning
of the text there is a sama® dated in Safar 688 H (March, 1289 AD), so, the book
was copied before this date. The second book is Ibn al-‘Arabi’s “Kitab al-‘abadila®
(The Book of ‘Abd Allihs - i. e. those who have the name °‘Abd Allah) (RG 2). The
colophon at the end says that the writing of the book was completed at the end of
Gumada II 641 H (December, 1243 AD).

Ms. No. 4861. This volume contains only one manuscript which is Ibn al-‘Arabi’s
“Kitdb al-tanazzulit al-mausiliyya” (The Inspirations of Mossul) (RG 762). There is
samd at the beginning of the text saying that the sama” took place in Damascus, in
Ibn al-‘Arabf’s house, in Rabi® II 622 H (May, 1225 AD). After it, there is an auto-
graph of Ibn al-‘Arabi, written in Malatiya, without date, followed by an auto-
graph of Sadr al-Din al-Qunawi without date and place.

iii. Ms. No. 4868. This volume contains nine manuscripts of Ibn al-‘Arabi’s works.

The first date found is in the colophon of “Kitib hilyiat al-abdal” (The Book of the
Ornament of the Substitutes) (RG 237), dated on the 9th of Rabi' I 612 H (8th July,

1215 AD). The second date is in the colophon of “Kitdb tag al-taragim fi isarat al-

Ulm wa-latd’if al-fahm” (The Book of the Crown of the Interpretations with regard to

the Allusions of Science and the Touches of Understanding) (RG 737), in which it is

said that the writing of the book was completed in Malatiyya on Thursday

evening, the 19th of Sawwal 617 H (16th December, 1220 AD). The third date is in

the colophon of the “Kitib al-galila wa-huwa kalimat Allah” (The Book of the [Di-

vine| Majesty which is the Word of God) (RG 169) in which it is said that the writ-

ing of the book was completed on Thursday evening, the 19th of Sawwal 615 H

(8th Jnuary, 1219 AD). The fourth date is in the colophon of the “Kitib al-tamaini
wa-talatina wa-huwa kitib al-azal) (The Book Thirty Eight which is the Book of
Eternity) (RG 68) in which it is said that the writing of the book was completed on

Sunday, the 23th of Safar 615 H (20th May, 1218 AD)

iv. Ms. No. 4883. This volume contains eight manuscripts of Ibn al-‘Arabi’s works,

without date. The handwriting is very similar to that of some of the above men-
tioned manuscripts.
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v. Ms. No. soor. This volume contains only one manuscript of Ibn al-‘Arabi’s work

which is “Mawiqi® al-nugiam” (The Positions of Stars) (RG 443). There is no date in
it, but the handwriting is the same as that of the above mentioned “Kizib al-
tanazzuldt al-mausiliyya” (The Inspirations of Mossul) (RG 762), so it must have
been written by the same hand. The lower half of the pages must have been soaked
in water since the ink has been almost completely blotted out and it is now quite
difficult to read.

4-2. Conclusions from the survey of the manuscripts from the “Library of

Qunawi” in Konya.

From a comparative study of those manuscripts one comes to the following con-

clusions:

i. The time. These manuscripts were all written at about the same time as ms. No.

-

ii.

7838/1-15, i. e. the first half of the 7th/13th c. All of them come from Ibn ‘Arabi’s
and Sadr al-Din al-Qunawf’s circles and many of them were written in Ibn “Arabf’s
lifetime and autographs of Sadr al-Din al-Qunawi and Ibn ‘Arabi are found in
them. One can notice that some of the books contained in ms. No. 7838/1-15 are
also found in other volumes of the same time. On the whole, it appears that these
manuscripts in Sadr al-Din al-Qunawf’s library form a group of writings quite ho-
mogenous in contents and date. It has already been remarked that Ibn al-Farid’s
diwdn is listed in the index on p. 1aW/2A among the oldest group of manuscripts
of this volume No. 7838/1-15, so, in all probablility, it belonged to the same group
of manuscripts.

The material. There is an evident affinity in the material on which these manu-
scripts were written. The paper of all of them is, like that of No. 7838/1-15, a thick,
white-yellowish, glossy, fibreless type of paper.

iii. The handwriting. The handwritings used in these manuscripts vary a lot. Each of

them, however, belongs to the same period of time, as the dates of their copying
prove. The handwriting of the text of Ibn al-Farid’s diwan, too, is homogenous
with the others of the same period, the 7th/13th c. This is also the opinion given to
me by people competent in Arabic handwriting, as Dr. Ayman Fu'ad, director of
the manuscript section of the Egyptian National Library (Dar al-Kutub), Cairo.

In conclusion, the comparative study of these manuscipts confirms the first con-

clusion, i. e. that the text of Ibn al-Farid’s diwan contained in manuscript No. 7838/

1-15 is homogeneous with the other manuscripts of the same time. On this evidence,
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one can infer that it must have been written with the other manuscripts in Sadr al-
Din al-Qiinawf’s circle in the first half of the 7th/13th c. In the end, the external evi-
dence too confirms that the text of Ibn al-Farid’s diwdn contained in the manuscript
No. 7838/12 of Yusufaga Kiitiiphanesi of Konya appears to be, up to the present, the
oldest known text of the diwan.

4-3. A confirming account of al-Fargani.

A story reported by Sa'id al-Din al-Fargani (d. 699/1300), a prominent disciple of
Sadr al-Din al-Qunawi may shed more light on the question of the present manu-
script of Ibn al-Farid’s diwdn. The story is reported by al-Fargani in his Persian com-
mentary of Ibn al-Farid’s 77%yya"®. In this commentary, entitled Masiriq al-dariri, on
pp. 6-5 and pp.77-78 al-Farghani reports a piece of interesting information about his
master, Sadr al-Din al-Qunawi. His master told him that he went to Egypt for the
first time in 630/1233, when Ibn al-Farid was still alive, without meeting him. After-
wards, he returned to Egypt in 640/1242 and this time he met a number of Sufis who
urged him to write a commentary on Ibn al-Farid’s poem, al-T4%yya, which was held
in high esteem by everyone. Back in Konya, al-Qunawi used to explain Ibn al-Farid’s
al-Ta'iyya orally, during his lessons. On al-Qunawi’s advice and following his expla-
nations, al-Fargani wrote his commentary on the poem in Persian and presented it to
his master who approved and blessed the work. Later on, al-Fargani reworked his
commentary in Arabic. The last part of this story is also reported by ‘Ali, szb¢ Ibn al-
Farid (d. ca.735/1335), in his biographical introduction to Ibn al-Farid’s diwan called
dibaga*.

19. Sa‘id al-Din Aba ‘Utman Muhammad b. Ahmad al-Kasani al-Fargant, commonly known as Sa‘id al-
Din al-Fargani, was born in the town of Kasan in the valley of Fargana (East Iran) in 629/1231 and
died probably in Damascus, in 699/1300. This Kasan must not be confused with Kasan, a town in
Central Iran, also famous in Islamic history. Sa‘id al-Din al-Fargani came to Konya were he became
a disciple of Sadr al-Din al-Qanawi and, later, a famous sufi in his time. Al-Fargani is famous for his
commentaries on Ibn al-Farid’s 7ziyya. Firstly, he wrote a commentary in Persian entitled «Masarig
al-darari al-zubar fi kasf haqa'iq nagm al-durar», which translates: « The Rising Places of the Brilliant
Stars in the Unveiling the Realities of the Knitted Pearls (i. e. Ibn al-Farid’s 7 7yya)». This commentary
has been edited and commented by Sayyid Galal al-Din Astiyani, Mashad, 1398/1978. Then, al-
Fargani reworked it in Arabic with the title «Muntahi al-madarik wa-muntahi lubb-i kull-i kamil-in
wa-Grif-in wa-salik-in», which translates:« The Utmost Realities Accessible to the Intellects and the
Understandings of Any Perfect, Knowing and Ascetic Sufi», edited in two volumes by Maktab al-Sanaf,
Istanbul, 1293/1876 For more information about Sa‘id al-Din al-Fargani see Giuseppe Scattolin, “Al-
Farghani’s Commentary on Ibn al-Farid’s Mystical Poem /-7 iyyat al-Kubrd” in MIDEO 21 (1993)
331-383.

20. Diwan Ibn al-Farid, ed. by ‘Abd Al-Haliq Mahmad ‘Abd Al-Haliq, Cairo, Dar al-Ma‘arif, 1984,
p. 27-28.
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In conclusion, from al-Farghani’s account one may presume that Sadr al-Din al-
Qunawi acquired a manuscript of Ibn al-Farid’s diwan or had it copied in Egypt
where he went twice. This may have happened, in all probability, on the occasion of
his second trip, in 640/1243, since at that time Ibn al-Farid had already passed away
and, by then, his d7wan had been surely completed. The text of Ibn al-Farid’s diwin
Sadr al-Din could get must have been the one known in Egypt at that time, i. e. a
few years after the poet’s death and so very near to its source, the poet himself. From
this text Sadr al-Din al-Qunawi must have been quoting during his lessons in Konya
and to this text the present manuscript No. 7838/12 of Yusuaga Kiitiiphanesi, which,
as the frontispiece says, comes from al-Qunawf’s library, is probably related. Later on,
copies of this text must have spread among al-Qunawf’s followers, as al-Farghani’s
commentary proves. In fact, some textual affinities are found among Ibn al-Farid’s
diwan texts related to Sadr al-Din al-Qtnawf’s school?.

4-4. General conclusion of the textual research.

The overall conclusion reached through the textual research is that the text of Ibn
al-Farid’s diwdn contained in manuscript No. 7838/12 located in Yusufaga Kiitiipha-
nesi of Konya is, up to present, the oldest known text of Ibn al-Farid’s diwadin.
Moreover, it is a most important witness of the first transmission of the text, since it
comes from a milieu very near to its source, Ibn al-Farid himself. In fact, this text
seems to be related to the one in use in Sadr al-Din al-Qinawf’s Sufi circle during his
lifetime, and from him it passed to his disciples. On the basis of such evidence, this
text must be held as a very important and early witness of the text of Ibn al-Farid’s
diwan.

5. Ibn al-Farid’s dzwan in Konya Manuscript: a Brief Decription of the Text.

5-1. The material. As said, the text Ibn al-Farid’s dzwain is found inside a volume of
manuscripts all dated in the first half of the 7th/13th c. The dimensions of the vol-
ume are of ca. 24,5 x 16.5 cm. and its paper is a thick, white turning to yellow,

21. I could assess this point in my work for the edition of Ibn al-Farid’s great mystical poem a/- 77 iyyat
al-Kubra. The main copies related to Sadr al-Din al-Quinawi’s Sufi school are, besides the above
mentioned texts of Sa‘id al-Din al-Fargani, that of the Chester Beatty Collection edited by Arberry
(London, 1952) and dated around 691/1292; that of ‘Abd al-Razzaq al-Kasani (d. 730/1330) edited in
Cairo, 1310; and that of Dawid al-Qaysari, (d. 751/1350), edited by Joseph von Hammer-Purgstall in
Wien, 1854. For more, sce the forthcoming critical edition of Ibn al-Farid’s dwan based on the
Konya’s manuscript compared with some of the most important witnesses of the text.
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glossy, fibreless type of paper. The same type of paper is found in other manu-
scripts of the time. Some rather rose-coloured pages are in sparse order in volume
No. 7838/1-15 which seem to have no connexion with the content or date of the
writings. Specifically, Ibn al-Farid’s diwan is written partly on white-yellowish and
partly on rose-coloured papers. This implies that the difference of colours has no

relevance for the date of the text.

5-2. Collocation and page numeration. Ibn al-Farid’s diwin occupies pp. 277a-
334aW/554-648A of the volume No. 7838/1-15. Specifically, it is No. 7838-12(9), lo-
cated between ms. No. 11-(8) “Hutba amir al-muminin® (The Speech of the Com-
mander of the Believers ) and ms. No. 13-(10) “Risila fi I-isq” (Treatise on Love), at-
tributed to Ibn Sina.

5-3. The title. The title given at the beginning of the manuscript on p. 277aW/s54 is
“Diwan Ibn al-Firid” (Diwdn of Ibn al-Farid). This title is written with the same
hasty handwriting as other titles of the volume. The text opens with common reli-
gious formulas, used also in other parts of the volume:

“In the name of God, the most merciful and compassionate. God suffices for us,
He is the best of trustees”.

Then, follows the true opening of the diwan:

“Said the Master (Szyh), the most Knowledgebale Guide (a/-imam al-‘dlim), the
Virtuous (al-fadil), the Unique-of-his-time (wahid ‘asri-hi) and the Incomparable-
of-his-epoch (farid dahri-bi), Saraf al-Din Aba Hafs ‘Umar b. ‘Alf al-Sa‘di known
as Ibn al-Farid — May God santify his spirit and enlighten his tomb!”.

5-4. Colophon and date. The diwan on p. 334aW/648A with a common eulogy:
“Praise to God, the Lord of the worlds, and may God bless our lord Muhammad
and his family and all his companions. God suffices for us — He is the best of
trustees’ .

There is no mention of date and place in the colophon, so these must be esti-
mated, as above, from a careful comparison with the other manuscripts of this vol-

ume and other contemporary manuscripts.

5-5. The handwriting. The handwriting of the text is a very clear, carefully written
nashi. The text is vocalized to a great extent and this fact facilitates its reading. The
conditions of paper and script are excellent. After consultation, Dr. Ayman Fu'ad,
director of the manuscript department of the National Library of Cairo, con-
firmed that according to him such handwriting is surely from the 7th/13th c. and
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this confirms our estimation of the date of the manuscript. Each page contains
seventeen lines and every line contains a verse of the poem. It must be noted that
the two hemistychs of each verse are not clearly separated, as is usual in old Arabic
writings.

5-6. Other features. Variants and corrections are found on margins and inside the

text. This is a clear indication that the text has been compared with other contem-
porary texts of Ibn al-Farid’s diwan. In fact, at the end of the poem al-T@iyyat al-
kubrd, on p. 318bW/617A, a short colophon says: “It has been compared and cor-
rected — Praise be to God!”, and at the end of the diwdin, on p. 333bW/647A,
there is a colophon saying: “The comparison has been completed and all effort
possible has been made for it”. This fact proves that already at that very early date
there were some differences in the transmission of the text and already a kind of
textual research was going on. This is also the case, though in a larger scale, for the
manuscript of Malatiyya edited by Arberry, which is dated some forty years later,
around 691/1292, and reports a much larger number of variants. This fact shows
that there was, from very early on, a great interest and care about Ibn al-Farid’s
diwan and the transmission of its text. However, the large number of variants
arouses some doubts too on the possibility of reaching back to the original text as
it was actually dictated by the poet himself. It seems that many variants had al-
ready slipped into the text at a very early date, i. e. some years after the poet’s
death and we have no other source for a thorough verification of it...unless by hit-
ting upon a manuscript, autograhed by the poet himselfl!!. A century later,
around 733/1333, also ‘Ali sib¢ Ibn al-Farid, in editing his grandfather’s poems com-
plained about the number of variants and discrepancies that had slipped into the

text?2.

5-7. The contents of the manuscript. The Konya manuscript contains fifteen gasida

Woawn s

(odes), sixteen dibayt (couplets) and seven algaz (riddles) in the following order:

Siiqa al-azani........... tay: pp- 277aW/s54A
Saddun hama....... guddidan: pp- 281bW/563A
Na'm bi-l-saba....... habbati: pp- 283aW/566A
Saqat-ni humayya.... gallati: pp- 286aW/572A
Aragu al-nasimi...  al-abya’i: pp- 318bW/617A
A wamidu barqin...misbahan: pp- 320aW/620A
Hal naru layla.... fa-lI-alami: pp- 321aW/622A

Dibaga, in Diwan., ed. “Abd al-Haliq, pp.19-21.
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Haffifi-l-sayra...... bi-fiad-t: pp. 321bW/623A

. Saribni ‘ali dikri.. al-karmu: pp- 322bW/625A
10. Ma bayna mu'taraki... haragi: pp- 323bW/627A
1.  Ihfaz fudda-ka... bi-mabagiri: pp- 325aW/630A
12. Tibh dalalan........... a'ti-ka: pp- 325bW/631A
13.  Adir dikra.......... mudimi: pp- 327aW/634A
14.  Qalbi yubadditun-i..... ta‘rifi: pp- 328aW/636A
15. Huwa l-hubbu.......... ‘aqlu: pp- 330aW/640A
The collection of poems ends on pp- 331bW/643A

At the end of it there is a short colophon saying:
“The (collection of) poems is finished — Praise be to God”.

16.  Collection of 16 dizbayt (couplets): pp- 331bW/643A
17.  Collection of 7 algiz (riddles): pp- 333aW/646A

The collection of @/giz (riddles) ends on pp- 333bW/647A

At the end of them there is a short colophon saying:

“[This is] the last of what has come to us of his verse — God’s mercy [be] upon
him”.

In the margin there is writing saying:

“The comparison has been completed and all possible effort has been made for it —
Praise be to God alone — He suffices for us — He is the best of the trustees”

On the following page 334aW/648A the copyist concludes the script with the usual
religious eulogy:

“Praise to God, the Lord of the worlds, and may God bless our lord Muhammad and
his family and all his companions — God suffices for us — He is the best of trus-
tees”.

6. General Conclusion on the Konya manuscript.

From all the information collected through the present research one can reach
some assessement on the text of Ibn al-Farid’s d7wan contained in the volume No.
7838/1-15. The manuscript appears to have been very carefully written, corrected and
collated with other contemporary texts, not mentioned. Surely, the present text is a
very accurate recension of Ibn al-Farid’s d7wan and, what matters most, it antedates
all other known recensions.
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Consequently, this manuscript is a very important witness of Ibn al-Farid’s diwan
as it was known in Sadr al-Din al-Qunawt’s Sufi circle, in Konya, around the middle
of the 7hH/13th AD c., i. e. from 640/1242, the date of Sadr al-Din al-Qanawfi’s trip
to Egypt, to 651/1253, the date of the latest manuscript of the volume. So, this manu-
script of Konya is, without doubt, of greatest importance for our knowledge of Ibn
al-Farid’s diwan since it is, with all probability, the text known to be nearest to its
source, i. e. the poet himself.

7. A Comparative Survey with other Recensions of Ibn al-Farid’s dzwan.

Leaving to a later date a more detailed study of the many and different editions of
Ibn al-Farid’s drwdn, we present here a brief comparative survey of its most signifi-
cant known manuscripts so as to have a general idea about its textual trasmission in
the first two centuries after the poet’s death. The manuscripts here considered are:
the manuscript of the Chester Beatty Collection, edited by Arberry (London, 1952)
and dated around 691 H (1292 AD), a manuscript of Leiden, Or. 2693, dated before
757 H (1356 AD), a manuscript of Siileimaniye Kiitiiphanesi (Istanbul) Fatih 3766,
dated in 786 H.(1384 AD), a manuscript of the Egyptian National Library (Dar al-
Kutub al-Misriyya), adab 3964, dated in 804H (1402AD), edited by ‘Abd Al-Haliq
Mahmad ‘Abd Al-Haliq (Cairo, 1984), and a manuscrpit of the Staatsbibliothek
(Berlin) Sprenger 120, dated in 813 H (1410 AD). These are the most ancient
recensions, and therefore, the most ancient witnesses of Ibn al-Farid’s diwan.

The Chester Beatty manuscript, edited by Arberry (London, 1952), is dated
around 691 H (1292 AD), i. e. forty years after the Konya manuscript®. It is a very
careful edition of Ibn al-Farid’s diwain. The number of variants noted on it is much
larger than in that of Konya and this proves that the copyist has been very careful in
collating the text with other copies of ‘unparalleled accuracy’, as he says in the colo-
phon. Arberry also remarks: “It will not escape notice that in this manuscript the
odes are arranged in alphabetical order of their rhymes (excepting the lesser and
greater odes rhyming in -#); which suggests that the editor was confident of having
included everything that was known to be of Ibn al-Farid; and indeed he states in his
colophon that he had been diligent in searching for the poems”>+. The number of the
odes of the Chester Beatty manuscript is fifteen, the same as in Konya manuscript,

23. Arthur John Arberry, The mystical poems of Ibn al-Firid, edited in transcription from the oldest ex-
tant manuscript in the Chester Beatty Collection, Chester Beatty Monographs No. 4, London, Em-
ery Walker 1952.

24. Arberry, The Mystical Poems of Ibn al-Farid, translated and annotated, in Chester Beatty Mono-
graphs No. 6, Dublin, Emery Walker, p. 6.



110 GIUSEPPE SCATTOLIN

and there is no ‘biographical introduction’ (dibaga), a proof that this recension is in-
dependent of that of ‘Ali sib¢ Ibn al-Farid, worked out later, ca. 733/1333. There are no
dibayt (couplets) nor algaz (riddles). The reason for this may be because the copyist
wanted to arrange Ibn al-Farid’s odes so as to have the great 7 iyyar at the end, as the
apex of them all.

The Leiden manuscript, Or. 2693, has no date and no place of its writing, but it
has a note at the end, written in a different handwriting and ink, dated in 757 H
(1356 AD). Therefore, the text must have been written before this date. This
mansucript too has no ‘biographical introduction’ (dib4ga), a proof that this edition
also is independent of that of “Ali sib¢ Ibn al-Farid. The number of odes recorded in
it is also fifteen and they are arranged in the same order as in Konya manuscript. At
the end, there are eighteen dizbayt (couplets) and thirteen a/gaz (riddles), while in the
Konya manuscript there are sixteen dizbayt (couplets) and seven algaz (riddles).

From the evidence collected from these three manuscripts, namely that of Konya,
of the Chester Beatty and of Leiden, which are the first witnesses of Ibn al-Farid’s
diwdn, one has to conclude that the number of odes known in the first century after
the poet’s death was only fifteen. The original order of the odes must have been the
one witnessed by the Konya and Leiden manuscripts, since the Chester Beatty manu-
script shows an evident rearrangement of them. The dizbayt (couplets) and algaz (rid-
dles) material varies and it has been dropped altogether from the Chester Beatty
manuscript.

Another important witness on the same line is the mansucript of Sprenger 1120 of
Staatsbibliothek (Berlin), dated in 813 H (1410 AD). In it the number of odes is the
same as in the Konya, Chester Beatty and Leiden manuscripts. The odes are ordered
like those of Konya and Leiden, only that as in the Chester Beatty manuscript, the
two 17 7yyas are put at the end, and the great one as the conclusion of the text. This
manuscript reports twenty one dibayt (couplets) and seventeen algaz (riddles).

The first known witness of ‘Ali sib¢ Ibn al-Farid’s recension is the manuscript of
Siileimaniye Kiitiiphanesi (Istanbul) Fatih 3766, dated in 786 H.(1384 AD). Then,
comes the manuscript of the Egyptian National Library (Dar al-Kutub al-Misriyya),
adab 3964, dated 804 H (1402 AD) and edited by ‘Abd Al-Haliq Mahmad ‘Abd Al-
Haliq (Cairo, 1984)*. Both texts are very similar and report at the beginning, the fa-
mous biographical introduction (dibiga) written by the poet’s grandson®.

25.  Diwan Ibn al-Farid, ed. by ‘Abd Al-Haliq Mahmid ‘Abd Al-Haliq, Cairo, Dir al-Ma‘arif, 1984. This
edition is taken as the basic reference of ‘Ali’s recension.

26. For the text of this biographical introduction (dibaga) see Diwan, ed. by ‘Abd Al-Haliq pp. 19-44.
For a study of this biographical introduction see our article Giuseppe Scattolin, «More on Ibn al-
Farid’s Biography» in MIDEO 22 (1995) 202-24s.
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It is important to remark that the first part of ‘Alf’s recension is similar in content
to the mss of Konya, Chester Beatty, Leiden and Berlin. It contains the same number
of odes, fifteen, though arranged in a slightly different order, as shown in the follow-
ing comparative pattern

Konya and Leiden mss. Fatih and Dar al-Kutub mss®.

I SYFT 1l oot ol CayyE R NS . WA S

2. Saddun...... Wliaiine - s

3. Na'm......... babbati:

4. Saqat ni........ gallati:

SN AY AU s al-abya’i:

6. Awamidu... misbaban: < ...

7.  Halnaru.... fa-l-alami . ...

8. Haffifi...... bifuadi:

9.  Saribna..... al-karmu : 9. Huwa l-hubbu. aqlu
10. Ma bayna.....  haragi : 10. Saribna..al-karmu
1.  Ihfaz....  bi-mabagiri : 11. Ma bayna..haragi
12. Tih dalalan...  a‘ti-ka: 12. Ihfaz..bi-mabagiri
13. Adir dikra.  mudam-i : 13. Qalb-i...... ta’rifi
14. Qalb-i........ tarifi : 14. Tib dalilan..a‘ta-ka
1s.  Huwa l-hubbu... ‘aglu : 15. Adir dikra...mudam 1

On the contrary, the second part of ‘Ali s7b¢ Ibn al-Farid’s recension was apparently
unknown to older editors, except for some dizbayt (couplets) and algiz (riddles), and
it can be classified as follows, continuing the numeration from No. 15.

16. A barqun bada...al-baraqi‘u:
‘Ali sibt Ibn al-Farid says that this ode was composed by himself in the month
of Rabi‘ I, 733 H (November 1332 AD) on the same meter as the first verse, the
only verse he remembers of a lost ode of his grandfather. Later on, he says he
has found the whole ode and edited it**.

27. We indicate here Konya and Leiden mss.; as said, the same number of odes is found also in the
Chester Beatty and Berlin mss., though arranged in a different order. For the order of “Alf’s recension
see Diwan, ed. by ‘Abd al-Haliq pp. 206-232.

28. Diwin, ed. by ‘Abd al-Haliq p. 207.
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17.  Gilliqun gannatun...wa-baha.
This is a short ode of four verses.

18. 30 ditbayt (couplets).

19. 19 algaz (riddles).
One can remark how the number of dizbayt (couplets) and algiz (riddles) has
greatly increased compared with those of earlier manuscripts.

20. A number of verses, quoted from different sources, not found in any earlier
editions of the diwain.

21. A barqun bada...al-bariqi‘u:
This is his grandfather’s lost ode which ‘Ali sz6¢ Ibn al-Farid says he has found,
according to his own account: “...on Thursday, the 15th of Ragab, 733 H (1st
April, 1333 AD)”*.

22. Mai bayna dali... bi-dalali-hi
23.  Zid-ni bi-farti...tasa"ara

24. Ard al-bu'da...al-bali

25.  Nasabtu bi-hubb-i...al-kulli
26. Antum furid-i.. wa-Sugl-i

27.  Qif bi-l-diyari... asa

28.  USahidu mana...wa-tadallul-i
29. NaSartu fi...alami

30.  Gayr-i ‘ala...gadir

Overviewing more than thirty manuscripts in the Suleimanyie Library (Istanbul),
I found that there is a certain variance in the number and order of the odes in this
second part of the diwan. Some odes may have been taken from other poets and at-
tributed to Ibn al-Farid, as is the case of the ode Gayri ‘ald which is also found in the
diwdn of Baha’ al-Din Zuhayr (d. 656/1258)%.

29. Diwdn, ed. by ‘Abd al-Haliq p. 225-226.
30. Diwdin Baha’ al-Din Zuhayr, Dar Sadir, Beirut, 1980, pp. 156-157; the same remark has been made by
Arberry, The Mystical Poems, translated and annotated, p. 6.
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8. General Conclusions on Ibn al-Farid’s diwan.

Leaving to future research a more thorough analysis of the manuscript transmis-

sion of Ibn al-Farid’s diwin we present here some conclusions reached through the

previous work of analysis and comparison.

1. The Konya manuscript. The manuscript of Yusufaga Kiitiiphanesi No. 7838-12(9)

2.

31.

(Konya) appears to be the oldest known extant text of Ibn al-Farid’s dzwdin. This
manuscript witnesses the text of the diwdin as it was known in Sadr al-Din al-
Qunawi’s Sufi circle in Konya around the middle of the 7hH/13th AD, probably
between 640/1242 and 651/1253.

The core of Ibn al-Farid’s diwan. The original number of odes of Ibn al-Farid’s
diwdn, witnessed by the first three oldest manuscripts, namely those of Konya,
Chester Beatty and Leiden, seems to have been only fifteen. The same number is
witnessed by a slightly later manuscript, that of Berlin. These manuscripts witness
a textual transmission of the poems older and independent of the recension done a
century after the poet’s death by his grandson, ‘Ali si6¢ Ibn al-Farid. It has been
remarked that the same number of odes, fifteen, constitutes the first part of ‘Ali
sibt Ibn al-Farid’s recension. In conclusion, it appears that these fifteen odes con-
stituted, with all probabily, the original corpus of Ibn al-Farid’s diwan that was
known during the first century after his death. There was also a variable number
of ditbayt (couplets) and algaz (riddles) attributed to the poet.

. Later additions to Ibn al-Farid’s dzwan. The second part of of ‘Ali sibt Ibn al-

Farid’s recension seems to be a later addition worked out by the poet’s grandson
around 733 H (1333 AD). The material of this section seems to be not as sure as
that of the first part, and further research on it is needed. It must be noted here
that ‘Ali sib# Ibn al-Farid doesn’t seem to be a trustworthy witness in any way. His
biographical account of his grandfather (his famous dibiga) has been put into
question by modern critical studies, full as it is of stories of largely hagiographical
and popular type. His main aim seems to have been to exalt his grandfather’s im-
age as much as possible through all kinds of accounts he could find or invent
without any critical verification®. In the same way, in editing his grandfather’s
diwdn, he may have collected a lot of material and attributed it to his grandfather
as long as it contributed in exalting his grandfather’s poetic image. For us, it is dif-

On this point see the bibliography given in note No.26.
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ficult now to assess what is or not authentic in it, unless new documentary witness

is discovered.

In conclusion, it seems that a new critical edition of Ibn al-Farid’s dzwain is now
needed. The oldest known texts, namely the manuscripts of Konya, Chester Beatty
and Leiden may constitue a solid base for it. This is the work that lies ahead and we
hope to be able to carry it out in the near future.



